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Foreword

z[n his extraordinarily intwitinve commentary on Soundarya Labari ,
an all-time classic of Acharya Sankara, Kanchi Acharya
handrashekharendra Saraswati swami draws attention o a very crucial
spect: “There is an erroneous beliel,” he says, * that the goal of bhakti
1o become separate from the lord and to worship him in an attitude of
ualism . That is why people ask how a juanin (2 non-dualist) can follow
1e path of devotion. They are not awire of the fact that even in such
bakii in which the lord and the devotee are separate entities the latter
ill eventually be taken to the state in which he will be able to pray thus.

Without ever being separated from you, Lord, 1 must become one with
ou". The Saguna and Nirguna are undifferentiated, unified being, yet
mctionally different. To use our mentor Sri Rams words in another
ontext : “They are different, not indifferent to each other”.

1 fact, as the able transtator Sri Maha Vishnu tells us, an intensely hurman
ontext of great emotional thrust brought this book FPrabodba sudbalaeam
o being, Acharya. sankara composed this “so as to prepare his mother
»r salvation while consolidating her long cherished love and devotion
3 Sri Krishna . Thus, both the dual and the non dual coalesce.

11
irishna is the nucleus and devetion is the gravitational field that holds
1 devotee as a particle in arbit. This text is woven around this central
oncept. It orders the form and substance. There is thus a fascinatingly
reative introspection between the human and the divine natures of
Onsciousness.




Prabodba sudbakaram (if deconstructed) can perhaps be seen as 4 map
of human consciousness recycling what appear as negatives of the mind
into their dormant positives. They are described as "néndaniya”, worthy
to be denounced but not dislodged or destroyed. They are psychic energies
with tremendous transformative potential, sri maha vishne describes it
rightly and cogently : “a straight forward route to salvation, step by step,
throvgh renunciation, introspection, Enlighluumr:m, concentration, divine
grace, and devotional ecstasy”. In effect, nénda, denunciation, is or il
seems Lo me as, 4 literary device named Fakrotd o Mtell the truth but 1ell it
slant” s 2 poet says, This Hakgroti makes the posilive enunciation more
effective by contrast,

Even those who are likely o disregard the text as theological are (if they
are not incurably prejudiced) will find this exquisitely acchitectured text
{of ten prakaranas) as a mine of insights into the mind mired in its own
fallacies {logical) and fantasies (psychological); The healing potential of
Acharya's verses are bound to bring aboul the desired effect. From this
perspective, the text can be read as a manual of the interplay between the
positive and negative munifestations which we call the sell, or in its familiar
manifestation as mind. For instance look at the following transereation
of the 51 verse in Manoninda Prakaranam.

Attitudes of the mind tend to vary in multilple way. Sometimes it is
lauphing, some other times it is wailing, immersed in some iflusions. It
wanders in all directions. Sometimes itis happy, some tmes it is villainous
and sometimes it denounces, and sometimes it glorifies. Oflen, the mind
is “confusued by anger” or “extols itself" but also “denounces like a
fiend”.

m

Tn these terms, the first four prakaranas are diagnoses of the disease, the
next sections being the medicine. How do we overcome the mental
aherrations which eclipse the potential for perfection? Not by denouncing
but disciplining the instruments.” The “tools” for such disciplining are
mano nigraba, restraint of the mind, vairqgya (balance between




uitachment and detachment} Maya siddii (comprehending or seeing
through illusions by mental alertness) Linga debadi {perceplion of the
subtle hody, cte.,). The consciousness internalising these ‘elements’
achieves their culmination in ddvaita, realization of the non-dual self
enating its role in this world of dualism.

v

This dual world is reflected in the language of the text : (he reader is
structure by the interlinking of the natural and tic transcendental. Take
the following: The same water by which plantain trees and champak trees
are enabled to grow also enables garlic plants to grow and although some
are tasty and sweet smelling and some one endowed with pungent smells,

In a stunning image Sankara counter points Advaita and the “shadow
play of life” with self as the Sutradbara.

We are grateful to Sri Maha Vishou for giving us this invaluable text of the
great Acharya. The transcreation is exeuisite and elepant, eminently
readable. He has already made a2 mark as a transhuor Sri Kalluri
Bhaskaram-to whom 1 am equally indebted for inviting me write these
words-tells me that Sri Mahavishnu translated Sri Kalluri Venkata
Subrahmanya Dikshitulu's Grre Kripalabari into Enplish. May many more
such translations come from the present translator-name-wise he is full
of polential creativity- Mahavishnu!

300472011 M.SIVARAMKRISHNA
Hyderabad {former)Cluir
Dept. of English

Osmania University




Introducation

E Prabodba Sudbakaram, Sri Sankara Bhagavatpada, has charted a
traight forward route o salvation, step by step, through renunciation,
introspection, enlighienment, concentrition, divine grace and devotional
ecstasy. It is believed that he composed this treatise as a4 combination of
ipanishadic knowledge and devotional fervor, so as to prepare his mother
for salvation while consolidating her long cherished love and devotion to
Sri Krishna. True to his promise he made his appearance before her, in
response to her call to him, a8 soon a5 she felt her end was approaching.
He ensured her passage to salvation, as enly he could have done,

In, Viveka chudamani, Bhagavan Sankara had enunciated that among all
methodologies that lead o salvation, Abekii is most prominent. He has
defined &bakii or devoltion as constant application of the mind to the
real nature of one's sell. In this wealise, Prabodba Sudbhakaram, he
distinguished between devotion to a form-less entity as different from
devotion to the form Sri Krishoa, He has quoted Bhagavad Gita to say
that Lord Krishna has advised devotion to Himself, with all his attributes
of compassion and divine maenificence. He considered that devolion to
an entity without form, is also conducive o salvation, but, the path of
such a devotee is beset with many difficulties such as control of the mind
and senses, achieving direction of mind into an attitude of non-
contemplation of anything what so ever. He goes into depth to explain
devation to Sri Krishna as pross devotion in the first stgpe and subtle
devotion in the second stage. Going through the first stage of devotion a
devotee purifies his mind by gradually shedding evil and [ssiparcus




lendencies of the mind acquired during the past incarnations. Finally,
when he reaches the stage of subtle devotion, Sri Krishna enters his mind
and shapes his behavior to correspond to that of a Juani (person with
enlightenment), who had been applying his mind to the nature of the all
pervading Sclf, as identical to one’s own inner Self. This confirms Sri
Krishna's assertion that in his opinion a fwand is no different from His
own Sell. The atributes of a devotee in the subtle stage of devotion are
identical to those explained in the concluding verses of Bbhaktiyoga in
Bhagavad Gita, ]

In the penulimate chapter of Prabodba Suwdbakaram, Sri Sankara
establishes the identity of Sagiena Bbakti and Nivgunea Bhakis in 26 verses.
He first deals with the fact, that although Sri Krishna is appearing in
human form, he is in fact disclosing his all pervading nature as
Paramaatma and manifesis in many identical forms as fseara on many
occasions. To Arjuna he showed his real transcendental form as Kaafa
(ereator and destroyer) by bestowing divine eye sight to him, To Gogilkas,
he transformed Himsell into many Krishnas and entertained each one of
them as her own companion apart from introducing them into Rawasa
leela dance, which showed Himselfl as playing the Nute at the centre of a
circular formation of Gopikas and Krishnas juxtaposed alternately with
each Gopd and dancing in 2ccordance to the music played on the flute. To
Brabma, He showed Himsell as many cowherd boys and many calves
being tended by them. He showed 1o Brabma, that all the cowherd boys
and calves before Him were none other than Bhagavan Vishnu, just as
Himsell.

Sri Sankara next deals with Krishna's [reedom from mental attinades like
attachments and enemies. He had showered His grace on those whe loved
Him ardenty and wso those who hated Him with intense fervor, In other
words, He illustrated by His actions that His grace which is synonyvmous
with salvation can be obtained “by wl these who displayed attachment 1o
Sri Krishna's form through love, fear or hatred”™ as expliined by Srisuka
to King Parikshit. Intensity of fervor in approaching Him is important
ircespective of whatever emotion has caused such attachment. This




establishes the fact that Sagrna Bhakti, based on the form of Sri Krishna,
can take the form of intense emotion thus fixing the mind on Sri Krishna
and it can lead to salvation.

In other words, the emotions which afflict the mind in all activities in the
dualistic world, can elevate the inner being if these emotions are directed
not towards mortals but towards immortal Krishna, who is none other
than one's own inner self. On the other hand, Nirguna Bhakti needs
restraint of the mind and rigorous austerities, through concentrating the
mind on the absiract perception of self and involves vacation of all external
perceptions from the mind. '

Sri Sankara also illustrated the Upanishadic saying that the only source
of enjoyment for anybody is the Self, as distinguished from Jeeva who
considers his own Ahamkara as his self. Sri Krishna is Paramaatma and
hence is the inner self of every living being, although these living beings
mistakenly consider their Ahamkara or body as their self. Hence love
directed towards any living being is in fact directed at the Self who is
Paramaatma, athough the giver and receiver of love consider that the
love is directed at their own mortal bodies because real enjoyment which
is fruit of love is dispensed by the inner self alone. When Paramaatina
Himself, takes the form of a seemingly mortal body similar to calves and
cowherd boys, the mother's love towards their imagined children, is
intensified because they are interacting with Paramaatma directly without
the medium of the mortal bodies of their own children.

He deals next with the commen criticism that Krishna sported with other
people’s wives in many contrived activities. Srisuka had explained that all
Sri Krishna's activities are directed towards relieving His devotees of their
inherent Vasamas or earthly inclinations, because He Himself is
Paramaatma and has no desires to be salisfied being a personification
of uninterrupted bliss. His body, in fact, was pure Saffvagina, while all
humans had bodies made of three gunas. Thus His body is not afflicted
by passion or rage as in an ordinary human being. In this way He only
relieved them of the punya (virtue) accrued by them during their previous




incarnation, through enjoyment of bliss, after relieving them of their sins
through the pangs of separation from Him earlier, so that their final
union with Him, the Parameaatma, is ensured. In other words, their
freedom from birth again is ensured because there is no residual prnya
to be enjoyed and no residual sin to be endured. Bhagavan Vyasa had
recorded in Bhagavata that some Gopis achieved Salvation by expatiation
of their sins through pining for Him, because they could not reach him as
the other Gopikas did. Because of His innate compassion,, he first softened
their hearts by transmitting His cosmic energy through his most delectable
music on the fute Noating in all directions infatuating all living creatures
whether stationary or mobile. They were then prompted to forget all
worldly connections and hurry towards him guided by the music emanating
from his flute. This passion of the Gapis in spite of the earthly nature of
their desires made him the sole target of their mind. This concentration
of the mind in respect of Paramaatma is rare even in saints engaged in
penance in the forest. Uddhava, a close friend of Sri Krishna, and also 2
devotee was senl by 5ri Krishna to Gokeda, not only to pacify his foster
parents Nanda and Yashoda, but also to pacify the Gopis who were pining
due to separation from him since he left Gokula to relieve Kamsa of his
mortal body, Uddhava's mental evolution was highly respected because
he was the disciple of Brihaspati, the guru of all celestials. He was sent by
Krishna to tell the Gopis that He being their inner self can never be
separated from them. Incidentally he expected Uddhava to gauge their
devotion to Him in comparison to his own devotion. Indeed, Uddhava
was 50 impressed by the total identification of their minds with Sri Krishna,
he repeatedly paid homage to the dust of their fect with great ecsiasy. He
declared that their loud singing remembrance of His exploits while
performing their regular domestic chores had  been reaching high Heavens
and purifying all the three worlds.

Sri Krishna's attitude to all living beings is best illustrated by His own
answer to Gopikas who resenting his disappearance from their midst
after making them happy for some time, naively questioned Him as if
engquiring about people in general. “Some people reciprocate devotion




with devotion; some people give devotion, even if they do not receive
devotion, some others do not reciprocate even if they receive devotion",
Enowing what is in their mind, Sri Krishna replied as follows,
“reciprocating devotion with devetion is like trading, such devotion is
seen when people tend cows and other animals that serve their purpose.
There is no virtue or [riendliness in such an attitude. Giving devotion
while not receiving devotion is seen in parenthood. Both compassion and
friendliness are found in this case. But this is in the nature of performing
one’s own duty. The third category of people are either too selfish or too
self absorbed like yogds who find unbridled happiness in their inner
beings (aatmaraama). 1 must make it clear that | do not belong to any
one of these categories. I am indeed the ullimate in compassion and
[riendliness, Oh my friends! My attitude towards all my devolees is dictated
by my desire to hold them w mysell. Il T distince myself from them it is
only to ensure their uninterrupted contemplation of me, just as a miser
-who lost his money thinks always of regaining it. You have sacrificed your
reputation in society (foka dbarma), vour adherence o traditional virtues
dictated by scriptures (veda dbarme), and also your aitachment to your
near and dear (sveeya dbarma). 1 cannot recompense your love even if |
possess the lifespan of u celesiial. Please consider the constant attachment
of mind towards me a5 adequate compensation fer your unparalleled
love to me"”. Obviously, constant attichment of mind towards Him leads
to the ultimate of all blessings, sabvation. This is in fact, the content of
the last shioka in Bhagavad-Gita addressed to Arjuna, meaning as follows
“Give up all dharmas, i.e., fokadbarme, Veda divarma and sveepa dbarma
and take refuge in me. I shall rescue you from all sins arising out of
failure of all dharmas,”

Finally in the last chapter, Sanlera enumerated many acts of His grace in
granting salvation cven to those who spproached him with venomous
animosity, The [ast verses in this chapter have emanated from divine
inspiration. They are in the natwre of direct communication with
Peavamaatnia which deserve memaorization by devolees seeking his grace.
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Dehaninda Prakaranam

Dennciation af the bumian body

ferenederd afusns i)
gEu e HeT 2l gen sfegarefior 11911
The essence of eternal bliss, comprising of eternal presence and distinguishing
Bacultyinall percepions, sell-luminous, the supreme personality transcending
all animate and inanimate creation, never subject to transformadon through
the phenomenon called bivth, conwoller of the destiny for celestial, human

and other creanires- that is He, Lord Krishna, Lhe venerable Chief of the Yadkuea
clan, | bow 1o lum. |

% auiiag wnemegfRiy FT Aeemaial
IS TARS Fgorial ieh aral Jtez! #afa 1111

Cin He be subjected toverbal discourse by us mere humans? Even scripture
ohserves silence in describing Him as if dumb-struck. 2

Zererd faftd aenfy ufanfiat srdal
STEHTTE greraderdlaatsant: 11311

This fact is well known. All the same, He is subjected to various modes of
speech comprising the essence of Vedanta Shastra, meditaion as well as
musical exercise of literary tlent in His praise. 3.

Prabodha Sudhakaram l




TS g R TG |
& foenm Rt seseiiresiian = = 1181
There are many aids like spiritual exercises, knowledge atiined by incisive
study of Upanishads, and devotional conduct, for aitaining salvation or
freedom from the cvelé of hirth and death otherwise called muktf. But
no one is considered fit for salvation unless he deserves it by developing
a sense of renunciation in his own mind. 4,

deroaFTeHate sifvneale SR aidaH|
Fh: TEETHIET aF RN Rigerar S 11911
There are three aids for salvation. They are renunciation, knowledge of

selfl and devotion. Here renunciation is defined by absence of yearning
for the material things of this world. 5.

T EHFA 3T e Adlagy|
Mg 32 FHal ArafeReayl g
Yearning is hidden in all human bodies in the guise of dbamta (Ego) and

meamata (mine-ness), There Ego is identificalion with body and mine-
ness pervades wife, children, possessions etc. ' a.
25: Rrevorm s @: Yt a feasd:|
o4 ferametamon & arererd Festa 11
How does this body define the datma (Self) that inhabits it ? (Body
undergoes growth and deterioration while dafma identfies iwsell as the
saime entity in spite of drastic changes in the body). What is the relation
between this body and the objects of desire (Vishayas)? (Both undergo
iransformation continuously in a totally unrelated manner). lnvestigated
in this manner the influence of dbanta & Mamaia vanishes in the
perception of one's self. 7.

it FOT HaTd B oRfTER:|
wirerseita: orTds: Wmaul 2gaer 1111

Jecva, the inhabitant of this body obtains his genesis from the union of
semen and ovom during intercourse between man and woman, The feera

(]
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develops from a bubhle at the outset into a full Oedged body, which is
determined in all respects, by the past actions subsisting in the mind s
Vsanas (just as scent retained by air afier burning away perfume}. 8.

AIEEIGAl SHegIgUT|
SreRIoTeaTen detasTs e Gig: 11811
In the cul-de-sac wherein the mother's womb is located fall of phlegem,
urine and feces, the feeva resides in the company of food mater routinely
being converted into nutrients by chemical reactions generiting hea,
acidity and other toxic phenomena. He has to endure this sit sation for
fine months, 9.

Sarergiaaed WiygfRedied T @)
orsififeisn @ ao oftfis Serr=d faaem 119011

If by chance at the time of delivery, the fews (feeva) gois disoriented
from the exit path, it may be necessary 1o cut it inio pieces and extracted
by force. 10.

steral deReeTem g nandd mee: |
TaaTHTea e O aaen Avafats: 11991
In case of 2 normal delivery, powerful wind-lorce is generated in the
mother’s womb, which pushes the child (feera) out of a narrow passage
as il 2 machine is eperating, Words are not adequite to express the distress
suffered by the child (feera) at that time. 11.
et netataueses deefizd:|
SeATHaeA 4: aeter: 5 oead aag#A 119211

Diseases, menkd tribulations, loss of near and dear ones, cakaumities, quarrels,
penury = these are all the aillicions to be endured by a feerar even after
exiting mother's womb, How can anyone ¢laborate on the various kinds of
distress encountered by a feera during his sojourn in this world ? 12

aragREferi=iefiea agreiifteanms)
Haferam! oita: ulyasearasi ot 119311
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A feewva is bound by his past actions which subsist in his mind as Hesanas.
He suffers various kinds of distress while traversing varions tvpes of wombs
— be they of human, animal, bird or any other lowly creature numbering
84 lakhs. In every case, he behaves as if he is identified by the body,
nccupied by him and the agonies associated with the body. 13.

ATHTAH agIslceHaS e |
TageERRER: YR aenf 119311

Finally he occupies the human body, He will be better off if he obtains a
superior heritage by virtue of his elevation In spiritval evolution. With
arealer virme, he becomes conscions of his spiciual duties apprapriate
to his birth. With more virtue being rewarded, he pains access to the
content of the Vedas. 14,

STEATATATId I <l oged 9 = eransne=|
- e wfa waeny: aefy Sed e 119

Greater virtue generates discomination between dafma and Anactma
{feera is datma in conjunction with illusion. dafane is one's Sell without
illusion. Five elements constituting matier, mind, intellect and Epo
conslituling the subtle body and the gross body are all zenerated by illusion
and are called Argainie). This discrimination is awareness of the
absurdity of identilving feera — the eternal but migrating entity with the
mortal body signifying Anaatina. Thus greater virlue brings realization
that the mortal bedy is bound to be desiroved. This realization ensures
that Ego, responsible for identification of self with the mortal body is
seenl 45 the real source of illusion. While facts indicate the above
realization, even learned people with discrimination tend (o waste their
life span in the pursvit of illusory things, ignoring the sensible policy of
denying illusion and aligning with datna, 15.

T RIVTATAS & T30 SIS il
Tl oTEslel He 36T ad: IfehT gitel: 119611

Even 2 tiny fragment of one’s own life span, if wasted, cannot be regained
even by expending tons of gold. Once the life span is expended, the
world ceases o exist for one, Can there be 3 preater calamity 7 165.
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SRepliamAaITIdr gHisagEH|
FceTTEETe uTATlETs & At 119011
Once the feeps exils the human body and acquires animal bodies, he
would be in such mental bind {through identifying with an animal body}
that he cannot distinguish between Ego and the gross body. How can
there be any possibility of clearing the illusion constituting the Ego or
reqlizing dafama ¢ 17.

AT TATEEEae: TGy |
&1 e SJealTA: snde 2Ead JagH 119<1
These incirnations of Jesea as bulls, horses, donkeys, elephants, and
buffalos always involve carrying oul heavy tasks and moving heavy loads,
while enduring hunger, scarcity of food and exhaustion. The distress cannot
he expressed in words. 18,

SRR BRI ias: |
T aige o Rergsassral Haaa sic:119%11

Blood, bones, flesh, bone marrow in spinal cord, material of the brain,
and the three esseatial balanced elements of human metabolism, namely
phlegm (Kapha), intestinal wind { Vaata), and bodily heat (Pitta)
constituie the formation called the body. Had it not been enclosed in
skin, nobody would ever escape the onslaught of crows teving o feed on
the body elements. 19,

HATATGEHATE] % Hel grgal faweie |
TeFaTa SEIeEHe: 9d 9 =i 4 11201
Discharping phlegm from nose or mouth and also feces from the anus

one feels dispust with himself but hardly realizes the multitude of
excretions happening inside the body, 20.

of?r uftrasiel geal sl HageaHptal 2t
=1t oeata feredd TTeETgd gize: 112911

When 2 person sees 4 bone on the ground, he finds a way avoiding it, for
fear of making contact with it and pening pollwed. He fuls to see his
own bedy which is structured by thousands of bones. 21,

Prabodha Sudhakicam i




ST EETARTHa: gleieEyoiH|
At ToTsEeEE Y cTaty 11221
From the tip of the hait on top of the head, right up to the toe nail, this
body is full of foul smells in the interiors. But un the exterior this body is
smedred with {ime sceals, creams, sandalwood paste, and eamphor. |t is
AMUSING 10 5CC - witin person washing himself again and again and perfuming
Bimself in many ways, 22,

Teetled ferdt Tamenfemse tasiamas|
IREBREag gepiermeeTs fqE: 11221

With great effort 4 homan being coversup, 2 host of inherent abominations
while glorifying the exterior gualities of the hody, Such a person can only
called an idiot, 23

HAHTH oF alE o HaTead Bifesrer|
Ttcyee AEa: Bl gorHBOT:[ 13|
A small wound caused somehow to the body if not cleaned by disinfectant,
develops even in 2 span of three davs into 2 mass of fou! smelling germs
produced therein. This is the clegance of the human body which is
described as handsome or bewotiful. 24

Il 8: Fatsargye erEiuanfie as
infa & roomreRiata: Rred ash 11251

The same body which wenl to sleep on a bed bedecked with beantiful
flewers now is tied up with ropes and bamboo poles und thrown into the

fire, wher life departs from the body: 25,

Tigrmataiae gugr o seeam et o
o Piciigteas fHeied a3 it 1125

The sume people, whe were happy t see the king adorning the throne,
close their eyes in despair when the Lovd of Dewth drags the life out of his
hody. 20,

G Prakaranam-1




wafaentsimtee 2at Teaaar Il
d [aegey Wy apsa AR 1121611

In this mgnner, every person carries 2 feeling of dbamta, that is, T am
this, (Ego) in respect of this dirty hody, which is made alive by Iis divine
presence. He is indeed (he Supreme Lord of human destiny snd He is
forootien when the Ego declares that I am this body. 7

RITERT TTEy: T ARG R 3:|
=id ol ENATCTaRIRR & & et 112¢1 |

“Sell" {Aatma) which is invariably identitied by the Constant Presence as
wilness (felt by all inside themselves) and constant monitoring of all
sensual perceptions is residing in (his continuously deterioriing body
while undergeing no chinge whal so ever - On the other hand, this body,
o composite of flesk, blood and hones, has nothing in commaon with
“Self. However this absurd notion that T am this body persists in every
human being, Tn all living beings the constant consciousness of presence
Gthat is T am) and the constanl monitoring of senswl perceplions arc
going on in spite of the bodies being different aliogether. An intellipent
person, who anilyses things correctly, will invaciably wlign himsell with
the daime and reject ehignment with any body what 5o ever, This is because
Aatima is identilied by presence ([ am) (Sad} and (Chit), the monitoring
faculty in respect of all sensual perceptions and is the same in ] living
entities. On the other hiand the Ego which absurdly hinds et 1o the
hady is different in every case and identifies with all kinds of hodies. 28,

—SarieTi
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Vishayaninda Prakaranam

Denunciation of the material things desired by the body

G: Poel [AFTTBEAAATG [$1|
gEgegiteiizal 2! 3ig gacida 1111
An idiotic person collects around his body things which are expected 10 give
plezsure o this body, just as 2 house huilder applies to the walls of his house
clay-slush to hold the bricks together. When main comes the clay structure is
disintegrated. Similarly when adversity strikes the desirable things collected
around the body collapse along with e body. 29,

Tl BOTRETT e e sirEd g |
Iia T A1 uRgsadeiEeaal 3ol

# man is distressed when his wife lucks good looks, If she is exceedingly
beautiful, there are a host of other men who could manage lo seduce her.
In either case, he is miserable. 30,

21: PIYIaRgSul 73t ape seqa fdreg:|
qeata T wfiremd MeeoieesTad= 113911
A wife endowed with exquisite beauty, could be viewed with lustful eyes by
other men, whether they are friends, servants or even beggars. 3l
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% sRTarysEa agiage: g
sorata {6 & gonah sera wehe goa: 311
Justas 2 man gets infauated by another man’s wile, so can a woman send
searching glances at a person more handsome tean her husband. 3.

od gFoemal: sl Sareitaam afor |
= Fe el afatea aferaagss: 113311

In this manner, husband of « besutiful wife can be consumed by anger
every minute and fail 1o derive even a litle happiness, like a single crow
in & multitude of crows, hopping in to gather sacrificial food laid out
especially for crows. 33.

aferan feraiaersn wmenHessy add afe =T |
sEiEftrpan geisentara Reaa 113911

A woman who constantly discbeys the heshand can become worse than an
enemy, What to say if she addicted 1o 2 paramour ? 34.

Hret gt Ye ®: qanf wi: |
Hfts: FHOT a1 AEIEAID 4T = 1134911

TRy g dgfasatyl
spEreTIeEl SEaT HuT srggara s 113611
AEMEGUAATdg G g
reaiemanmgs dearisas 113011

There is a scriptural chservation “Loke naapiirasya asti™ which bothers
those who do not have sons. This means 2oda {woreld) is not there for o
person without sons. Now what does “Loka ™ signify? It could mean Aafiea
Joba (mukif) or functioning in the world that is secn around us debined by
samsaara, or the next woe-less world awaiting the feevar after death. These
three possible meanings are possible and will be considered now. The first
meaning is obviously not appropriate because wl (hose having sons are not
anaining the sabvation or mnkfi. The thind meaning is also nol appropriate
because next woe -less world is certainly reachable by virtuous actions as
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prescribed by scripture and non-availability due to son-less-ness will Filsify
scriptures. We can only adopt the second meandng, 1o say that lunctioning
in e world around is not ellective if a person does not wave sons. The
ohservation in the scripture is o motivate 2 person 1o perform specific
sacrifice in the "Pudrakanreshii” as prescribed by scriphires 1o beget sons.
The scripmral suying is only Arthaeads, which is intended Lo motivale people
to perform scriptural sacrifices and is certainty not mandatory.  35-37.

TRt eieerd: ATed ga: |
Jeqar AT Shferiten JrerEE! ae= 113¢11
Siteraifts b ot e e gefeemertaen |
STegdte: e ufedt eafm: a@e: 13911
Tﬁqmqagﬂﬁﬂ HTd: BEM Ed g

Taata aafreE g gemefgat: Hyoll
Many rituals and pilprimages cavsing severe physical and Gnancia’ straun
probably precede the birth of 2 son. Onee the son is born, o new chapler of
wurTies may start in a man's life, relating i the son's life. He may lead 2 life
of iiocy ar profound learning, e may be virmous o villtinous. He might be
auiley of adultery or thievery. All (hese possibiliies can make the birth of a son

2 camse of much mental anguish. He might even think of his father's death if
tiches cin be inkerited theraby, 38-40),

FdtETTa: = eI gmﬁlqmuﬁﬂ
i sTATg, HIUI a1 Tgeraent ar denty wEr (1991

If somewhere 4 son is boen with all possible virues, he could be short-lived,
or diseased, or issueless, Bven that is a matier of grest mental aneouish. 41,

gl Saaty At sRe el
gl ey o AmeElE I 19 |
1 you can sy that 2 som can ensure happiness in te next world that does not
stand to reason. 1Uis because the next world and nest incarmation of “yoursel™
depend on Lhe stock of vrue enshrined in you through Fasanas subsisting in
yorur miimil. The stocls of viroe enshrined in you when you depart from this Life,
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comsist of the slock ofvrtue infterited by you from your past lves duby compounded
by the vistwons actins in (s life The son cannot make any contabution 10 one’s
stnck of viene, nor diminish the stock of negative wesanas acquired by one’s self
through sinful actions in the past 41,

TgemgdgaiEiitgeEsTTgEEE|
ARG Giaeetamateraaraaioe| 1931 |

(ne's allachment to father, mother, relatves, sister, uncle, and son-in-
law and similur relations are like co-travellers in the passage of dme.
Since one his o pass through many wombs during the past, present and
futare lives in eternal lime, these associations cin only be considered
momentary, 43.

3d atage g URvEedl
STaerd Haal eeda: o T |18l |
As long as one’s fortune persists, 50 long as one manages 1o render help w
others, 20l people remain friends. If one’s fertune trns sour and one cannaol
render help as before all people tend o hecome enemies. 44,

gated SEeie dite gd auizied HaEr:|

TeETEs Reraeatifeg: gt 1991
svcophants cluster around vou so long s vou feed their interests day afler
dav, and keep them satisfied. They would extol you by heaping sbundant
praise, If 4 short period of dissatiskwctinn emerges in course of ime, they
will change colors seething with anger and stirt denouncing vou. 45,

gaizoreieTiaTe TRty wade el
TeITa agire deeEerss HuTamHAEE |96

Failing 1o find the means of flling the belly. the mind projecis plans for
earning lots of money, but in reality finds only 2 wifle. 461,

G En! el Ut el Sdeaaia: |
FeTa SEerRRaRRRR AT &l |19l |
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Even if a lot of money is earned, wife and children get the benefit, while
kings and robbers claim the rest. Hankering after money, in spite of
success, can be anexercise in futility. 47.

sreaTaFE AT qeAld MUt seaoiHe e |
Tt =rEawTid grRIeETe o7 HeagH | 18|
[ll-gotten wealth cannot fail to atiract attention of the king. That can be

way-laid by robbers. A miser always begets misery. The legal heirs find
some way of quarreling to get at the money. 48.

UTeheiTelhee THEUTSIATed e |
IeaHAGISIEa!: Uiaerl aneaa Arsel: 11811

Kings go through many sinful activities to acquire wealth. But every moment
this gets expended in the maintenance of horses and elephants, to
constitute an army for defending themselves, 49,

ot S ; :
RreereRyaeaTeAsategarta a1 1gol|
Kings are always immersed in anxiety for many reasons. It could be invasion

by neighboring kings, failure of advisors and retinue, violence from their
own retinue through poison or the sword. 50.

B
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AeaAtieTtd el aat satd 119911

Hence a person, who desires to achieve full renunciation, shall renounce
every thing the mind aspires for. He should engage in such activities that
mind tends to avoid, Then only the mind is conirolled and becomes
steady, 34.
THgearmER wEoneikeiedsa Aqy |
FoRERHATART BT Faaagaeial 115911
In an ocean of illusory activities, continuing through a series of births
and deaths, the desires of the mind constitute the immense waters of the
acean. One's own body is the boat provided by providence to cross this
acean, Karma, denoting the Vaasanas enshrined in the mind through
prast sins and virtues, is the wind which tosses the boat hither and thither,

because that takes control of the mind which is not free from desires and
AVErSIDns. 35.

g eatioud sl AleriaHae: |
Rrgmomstertemeseraregul Uderer: Faas (19811

The boat has nine holes through which the waters of desire can enter if
not prevented by proper effort. feeva is the master of the boat and is
extremely lazy. If he does not tike action to resirict the leakage through
the holes, the boat will be filled with water and sink. 50.
firgmong Rieregsta u? w2 anfd|
awAtelEalugaa o Sitaaagasn 186l
If the holes in the boat are made leak proof by control of the senses
(Indrivas) the feeva, can reach the ultimate shore happily. Hence without
control of the [udriyas, the desires of the illusory world would flood the

boat called this body and no one can reach the other shore, i.e. salvation
from the afflictions called birth and death in the illusory world. 57,
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ueate T Al AGHANY deRalee Hod|
s aemia sl Fegetsframaamaat 119

One sees some other’s wife and looks on with desire. And then he fantasises
love with her, knowing full well that she is absolutely unavailable. In this
manner, 4 man, guite unnecessarily acquires sin. 38,

firpd: weTevagiean weear fefan guitfer amvTiaaa]
= uz: B Raed =gl Aeesfaamamaata 114981

One hears with open ears, vilifications of others, indulged in by a malignant
person. Does it kill the vilified person? But the one who welcomes such
lification acquires sin and becomes a sinner himself, just for nothing. 59.
afefd URTqATE T datd SRt de |
qegTeTetier: 1 sef Fegen siearuamaata g0l
One's tongue goes on chattering falsities and defamation of another
person. Can it harm the other person or bring some henefit 1o the defamer?
Tust for nothing, 2 man becomes 2 sinner. .
it eduaes aegs satkil
Rt e g3l aaeid 9 aoarAe g9
When the sense organs come into contact with the objects of desire, that
particular moment gives happiness. Once the object of desire goes out of
reach the misery endures. Throughout one’s life happiness is just an
intermission between the effort to attain the object and the misery of
missing il. al1.

FeruRe ar wfiare Fheed awAm|
3T OTGeeg: @ sigiie eit: 11§11
When something to be acquired or abandoned is decided by profound
consideration, the wise person discards small pleasures thereby avoiding a
large measure of misery. In fact pursuit of material objects diverts ones
antention away from the immortal Self, If the immaortal Self is attained, the
misery of repeated births and deaths will be eliminated. 02
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A& GETeTTehIeTpee! &13: Tate 11§31

The fish gulps the insect at the end of the {ishing hook and dies. In the
same way, 4 man forgets his immortal Self and runs after pleasures of the
body which is doomed 1o deterioration and eventual destruction. Kaala,
the inevitable terminator of all things in this world, is busy eroding all
functions of the body while the feera identifying himself with the body is
grabbing momentary pleasures of the illusory world and the illusory body
so long as they last, This world as well as this body are all considered
illusory in relation to Self or dafma because perception of Self remains
unaliered always while the body and the associated world vanish when
feerat discards this body to enter another. Jeerw had discarded the body
of the past life when he entered mother’s womb as 2 mere bubble. feena's
body did not exist before he entered mother's womb nor does he have a
body after his death. Similarly, feera's world is always different in the
past, present and future. The fundamental logic employed is this: that
which did not exist before a particular period and fails to exist after a
period is also non-existent during that peried, If il is perceived io exis,
the perception must be illusion just a5 perceptions in a dream are clearly
seen 2s illusions in the wakeful state. Bliss is the eternal feature inherent
in the perception of Sell to the exclusion of everything external to the
inner Self. This is experienced during deep sleep when all external
perceptions are excluded. Thus all momentary pleasures of the external
world are glimpses of the inherent bliss obtained through the mind
suspending other perceptions. Indulging in pleasures of the world by
teploving the mind whose activity is invariably connected with objecis
and experiences of the illusory world can only tend to increase the illusion.
Training the mind to align with datma or Self helps in dispelling the
illusion that the body itsell is Self, forpetting that the body is mortal and
Sell or datma is immortal. Although, in identifving with Jeeva due 1o
power of illusion, the Self or Aatma follows the Ego (which is “I am this
body perception”} in every incarnation it goes through, Ego is the inherent
characteristic of Jeeva until illusion is dispelled. When Ego disappears,

16 Prakaranam-3




feeva remains the unalterable and indestructible Self, shedding the tag
leevatva. This is essentially an illusory attachment to the body and
associated activities in the world external 1o Self. So, preoccupation with
pleasures of the body in the external world can only mean a fall for the
feeva into the abyss of illusion. 03.

FTITIEATEI T HeBI sQaATeiE FHITATeT: A2 |
Cd AR Afcasarenausiaaa: 115811

A frog, although half his body is being devoured by a snake is still pulling
out its tongue to grab Mies and mosquitoes. Similarly, a man, even at the
end of his span of life, blindly tends to acquire things of the world which
he is doomed to abandon willy-nilly 04,

Mmoo
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Manonigraha Prakaranam
Restraint of the mind

e AR AR ST
1 dggor a R w6 & anfa arfifes 116911

UE e T eremeaeg e e |
& afgaieid a5 b aeHed o= Trier 116511

The river which emanates from its source goes o the sex, following 2
dowmward path. 1f it does not wke a downward path, the water emunated
from the seurce would have made it the sea isell. The mind receives its
basic impulse from the faculty of knowledge inherent in the Sell (darma. )
This impaulse of knowledge in mind gains expression in the duality of external
worll as knowledge of names and forms, On the oher hand, if this impulse
of nowdedge is directed 10 its own source i.e. Self fatwa), the mind
itzell would have been dafra, the non-dual entity. Having renounced names
and forms of the external world of duality the mind itsell would have merged
in dataa, or existence in absolute non-dualite. . 03-00.

auiRdr rereTeRt Bk T ameEl
HrFritg g oeh Fner arsfa asiia: 1IE61

AgiaEiieTh asdens Hel: HeH |
aﬁﬁa?mg@iemﬁﬂﬂaﬁmnaml
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During the rainy season when all the ground is saturated with water, the
water in wells and small rivulets become salty. During summer when the
ground dries up and the waters in the wells and rivulets recede, the water
becomes sweeler. In the same way, the mind in its extensive survey of the
external world and the worldly pleasures available in abundance become
saturated with Tamoguna which signifies animal passions. When,
Vairaagya arises in the mind, that is when the mind sees that these worldly
pleasures are transitory and are tending to divert the mind more and
more away from Self introspection, and the small pleasures of the world
are gaining pricrity over the ualimited bliss inherent in the Self the mind
content of external contemplations would subside, and gradually
Sattvagting emerges in the mind. Satfvaguna essentilly makes the mind
look at the external world as a projection of the Self, and thus all ilendencies
of passion, avarice and jealousy are eroded, 67-68.

2 Tersrrantty cftrean ermafe angifergTan
asammat Reafa aen gar = ord g 118711
Whatever be the object of external pleasure, in pursuit of which the mind

tends 1o run, when that object is not acquired the mind bemoans as if
something of its own is lost. 9.

smTemRgYigIHAtea: uive: uRasr=ra:
T &) e et Rreifratra Reserenta | 1eol)

If the mind in pursuit of its abject of desire, wanders across wwns, hills,
fortresses and all unexplored territories, and vet fails w0 achieve its
ahjective, it becomes miserable as if subjected to a dose of poison. 70,

gelithet SeTiaeetas: Rty
e Ty igd Tegatgaie 1191

A tumbi fruit is lower in density than water. This fruit rises by itself
upwards, even if it is pul down by external effort. In the same manner,
the more vou press your mind into introspection, the greater will be the
force with which it reaches the external perspective. 71
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T otereRTes feafafad emsm 115,310
In this incarnation of feevw or in past incarnations, whaiever sins or
virtues are acquired by one’s own actions, the fruits thereof shall be
experienced by the feeva, whether welcome or unwelcome. These
experiences are provided by faala, the dispenser of time and worldly
experience, whether prayed or not. In ather words, mind need not bother
itself, about what should be done to acquire desirables and reject
urdesirables, because its actions cannot overrule the dispensations of
Kaala. The right course would be, to disregard the positive and negative
aspects of experiences from the external world, and persist in
introspection of “Sell” and the associated stwdies 1o reach the goal of
salvilion or eternal bliss. To, restrain the beast called the mind, from
wandering hither and thither, and thus deviate from the pursuit of sabation
obtainable by introspection, the creator has provided a tool called
renunciition, which is like a heavy load around the neck used 1o control
the movement of 2 bull or any other beast of burden. 72-75.

2 3 Yoo R . i
= & AR emazens det o 1wy |
During deep sleep one experiences happiness although subjected to many
ufflictions before falling asleep. Is this happiness obtained from :anv object
of the external world? Since all experiences of the external world ace
ucquired only by employing the sense organs, and since the sense organs
 are inoperative during deep sleep, it follows (hat the happiness acquired
during deep sleep is derived entirely from the “Self”. The mind also is
not operative during deep sleep, because it is only the mind which employs
the sense organs to acquire experience of the external world, 74.

HBERGIPHS G STSGE! TN T |
AT Yiafiaesid Uaseazied de | g |
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Confined in 2 howse with high walls and no doors, 2 tiger makes many
futile attempts 10 jump and get out. After failure of many attempls the tiger
becomes quiet, panting for breath. The mind is like that when constrained
to introspect and avoid the process of thinking, Its normal occupation is
constantly running about objects of the external world, 73,

TigamaRtemgamerdeienta diem
o1rd fereafer wat ersaeed aar anfer 116511

When all the sense organs are kept under restraint, since the mind ¢
reach the external world only through the sense organs, the mind is like
he tiger confined in @ high-walled cage. It becomes quiet after the failure
of many attempls to access the external world. It can dwell on its
memories, but that can be better restrained when sense organs are under
restraint. Stillness of the mind is the primary requirement of Yoge, which
mens alignment with Self 76.

- . :
ERTeTTHREEIITeAe: TaaT STEd o= | [t |
Methods of restraining the mind are now enunciated, By systematic control
of breath under the training of « spiritual teacher, by ussociation with
persons saturated with Saflvaguna, by discarding Fassanas, which are
mental alignmenls caused by past actions virtuous or sinful (this is possible
only by a strong resolve that all actions past or present are confined w the
illusory world and they cannot resch 1 disillusioned sell), by surrendering
to Lord Krishna who is the only swvior from illusion, the mind loses iis
momentum, and by persistent effor!, becomes still, 77.

R
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Vairagya Prakaranam

Renunciation of objecly in the external world

ATl | Grpigeigse o fendt ar
TRt gutamml e Fme &l zarg: |1l |
For a person who happens to tarry o short while in front of 2 house, can

the house holder’s huppiness or misery derived from wequisition or loss
of wife, children and money, make any impression ? 78

GaTerd ord & 9 sl puast=raed an
&l g ° die=iied IgEtateatmed | 1611
In the dispensation of Kaals, or providence, possession or loss of worldly

objects should be received without excessive delight or excessive grief,
and 4 person so affected, should stay in his own house a5 2 guest. 79,

ARG HATALE! oy U g5u: |
Teresamy rorees @ aresd wHTE: =0l 1ol
Subduing all tendencies of mine-ness and Ego (identification with a moral
body), adverse to all worldly objects of pleasure, a person, even if he
stays in own house, will not be bound by his actions (which in general
binds people to the illusory world of repetitive birih and death). 80,
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Somewhere in a forest, there could be a place with plenty of green grass
and fine sands. In such 2 place a person can happily lav himself under
cool shadows of tress, on plain ground. For him,in surroundings of cool
fragrant breeec, would not the nice bicds, with their sweet coving chatter
become goad [riends ? 81-82.

e e SRS Al
smfifawesite: gat oreAta paedag e 1131
For a person who is fortunate to achieve renuaciation, the mind is calm

and steady, and desires would bave vanished. He enjovs all that comes his
wiy without seeking them. Such a person shall, even in this life, achieve

the ultimate bliss defined by salvation, 83
7o TeeEasgd A waeRNTY sEETEe
sivrenier Feftfel yeradt arara @ S
wmEsaTEai safea aeH e d ¥ i den|
uAe degEed T asad 1181

Money slipping cut of hand accidentally, would cavse distress mentally
even in respect of Gny amounts. I indeed, the money is deliberately
* ifted to a person of Vedic learning , the gift gives sulisfaction to the giver
apart from acquisition of virtue, All things that go out of hand by
themselves will cause oriel. Instead, if those things are passed on
deliberately for a good cause, one would not only feel happy but also find
himsell in the way 1o achieve salvation, 84.
ST eI 1 EIg:
FTEBEIIg GHEraaaEa g -
Fen-gremmenasiga st Rrosremi e g=ad 1<%
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The mind forgeis Self (Aetma) which is its primary abode of knowledge,
and wanders away like a deer jumping into the frightiul forest of illusory
yearnings, comes across the three types of forest fires (these are afflictions
caused by self, others, providence) undergoes lot of distress and in spite
of possessing large sparkling eyes, pets caught in the net formed of foolish
vearnings and is finally captured by the tiger called desire, all for nothing,
because inherent knowledge of Self acquired by introspection would
have eliminated the yearnings even at the oulsel. 85.

< tee
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Aatma siddhi Prakaranam
Realization of Self

Fera s Rt e waniel gt & = |
7 AR e S A | 1¢CA] ]

Even if the mind acquires renunciation, eternal bliss is not achievable without
realization of the non-dual Self. That realization can only come through a
preceplor’s instruction. Hence it is essential that one approaches a good

preceplor. 80.
TrEnt Siedsed Jaft ar Svas el
et Rurargfea: sdterd aas! o 1161

The sea is full of water, and there are winds to carry water. But the bird
chaataka, in spite of being thirsty, would rather wait for the clouds to
give it water, In the same manner, 2 person desirous of salvation awails
the grace of the Gur. 87.

Sten sreiitas ARARISaradea L |
orEmiTeRTal ageeRl I s Wit 1|

31 apEwEiegggIseetE Jgal
AR EATGIE HAToTS & Tgdl 111
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Knowledge of self is obtained in three stages: First through Shastra, then
through Gurnt s instruction and lastly through direct perception of datma
or self. First stage, is through Shastra, (hat there is a substance called
jaggery, and that it is sweel. The Second siage, is to be shown by Grerwe the
substance called jaggery or Grda, The last stage is to taste it and appreciate
its sweetness. The third stage is called “Adatma prateeti”. The same sequence
applies to knowledge of Self. Realization of the eternal bliss inherent in
the realization of Anfmia is the final stage in the process, 28-80.

THNEBUAETILN Rt uerefeq |

FTAGIHT =l JFATGZAHAT 11%011

The five sense perceptions, namely, Shabda, Sparsha, Roopa, rasa and
Gandba are experienced by the Sell. Similarly other experiences are also
obtained by Self. The bodv and the sense organs are only the vehicles of
perception, but the actual experience arising out of perception belongs
only to Self. This fact is established by observing that all experiences in
the dream are directly experienced by Self, although the body and the
sense organs are dysfunciional, 9.

FRE Tl 4l F ANy aget g

soneafaT Feaart @ & afa 19
A dead body and its sense orgins do not know the distress while cremating
the body. If it is contended that Praana leels the distress before discarding the
body, that contention cannol stind, because Pragng cannot even notice
thief stealing one’s own ormeiments during deep sleep. Discrimimation is absent
in body, sense organs as well as Praana which is life’s breath, This exists only
in Aatma, the Sell. a1,

Ferat afe an Rraawaeaieas & senfa|
¥ URIEiecTerd: yAE T S 11911
If one contends that mind is the sume as the Self, that contention also
cannot stand, because the mind cannot acquire different perceptions at
the same time. When the mind perceives something erroneously, it is the
discriminating Self that corrects the mind. Examples of erroneous
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perceplions of the mind are water in a mirage on hot days and a snake in
a rope in twilight, 9.

TesaiagTad: Rifeet dtd Rrertosae

s AgHH g S adgiul I |

g A} uial sqEUHHE! dIvn T Wit
Tecel =otel w02 doiogedormar 113311

doiiete geraueTeiferagatel & gooTd agil: Bersle a7
fera] 71t wide deter anl T gEior =1 dacha she
HehaTaTeTad! Sreaidamay Rt 28 Fanen Rea:

HISH I
In a room encompassed by total durkness, a lamp made out of a wick and
oil in receptacle is placed on the ground. A mud-pol containing five
holes is put upside down over the lamp. Outside the pot, against each of
four holes are placed, 2 Veena representing the faculty of hearing, Kasfreri
representing faculty of smell, Raéna representing the faculty of vision
and 2 [an, representing air which generates the sense of wouch. Out of the
fifth hole, light emanates and we pain knowledge of various objects in
the room. Where does this knowledge come from? Not from the holes.
Not from the mud-pot. Not from the oil. Not from the wick. It comes out
of the fire-element burning the oil through the wick. The [aculies of
hearing, smell, vision, and touch represented by the blocked holes, do
not contribute 1o this knowledge, Similarly, Aafma resides inside the
body with five holes representing the five sense organs. The sense organs
merely transmit the inner light 1o access five varieties of knowledge.
- When one sense organ is operating,  the other four sense organs have no
role to play. That inner light is dafma, the discriminating faculty,
supervising the funcion of the five sense organs. 93-04.

— SR
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Maayaa siddhi Prakaranam

Understanding Maaya, the illusion

FereHTST: GTHATH] MU eTETeAAICHTT |
T S GATAT ATHATGTG Ha! Fere H]Y!
Paramaatma, the all encompassing deaina [ooked around himsell 10 create
duality, an illusion, although He alone exists in the past, present and future.
In fact, He looked at Himself and the object of His perception became Ego,
which became the root cause of duality. Ego, which differentiates illusory
perceptions of one form from the other is in fact the creative activity of
Paramantma, and is denoted by Aham: which means [am. [tis the intellect
that projects itself as the Ezo, which is a reflection of Paramaatmea Himself
in an illusory medivm called Intellect. Since Paramaatma and Afam vritti
(Vrifti is an intellectual perception)are inseparable, the convention s to
call them hushand and wife, and the entire creation as their progeny.
Abamityeva vibbavaye Bhavaneem, Siva is datma and Abam is Bhavani.
All prayers denote Siva as Paramaatma and Bhavani as Abam, 93.

2t wifg asATcatae" gwit 9 at sidar 91

ST AT afyela Jaas 119511

Hence duality has appeared as the couple-husband and wite. From them,
the third entity called space appeared, encompassing all dual entities, 96.
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Paramaatma, then sent out His glances around, and then human beings
were created. As per the Upanishads, so said Yagnavalkya to his wife.
Every human being says “Tam" . Thatis dbearm, the object of Paramaalma’s

glance . . 97,
ARy Ralea Sraaesad
& WRATHeTY aAHaEagal eI A 119< 1

The eternal bliss which signifies Paramaatma, resulled in 2 menta] state
cilled Sushupti, which is absence of all perceptions. Sushupti is deep
sleep in which intellect is in-operative. From this menial state another
mental state emerged, like the dreaming state, where the intellect is fully
operative, all though in illusory perceplions. These states emerged from
Paramaatima himself and Maagya came into being, In fact Maaya is that
illusion, like 2 dream, wherein Paramaatma sees himself 28 a multinde
of living beings, just as one sees many reflections of himself in 2 multitde
of mirrors, each mirror being the individual mind. 98.

TG RATEIRIHEETS: |
1 T OIS Fd T faead 118%11

This Maaya does neither exist nor is non-existing. It is without beginning
and operates only in association with Paramaating, who is also reality
without beginning. Maaya is also called Prakrifi. This Maaya is composed
of three Gunas namely Sattva, Rajas and Temas. She created the entire
universe consisting of moving and immaovable beings. There is nothing in
the entire world which is not a composite of the three grnas, 99,

AR AEGe 524 & B S|
agiiTgeTsy: Uelsa ge: ®el Hald 11900l

How can Maaya which is not a visible entity, produce the universe which
is visible ? Can a visible cloth be generated out of invisible yam 7 100,
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TG FrargHaragsaral aar ¢t awe |
aferd va wate auaragiasfean 1190911
A man dreams of intercourse and efaculates semen on a clean cloth. The
incercourse is false but in the awakened state, damage to the cloth is real. 101.

e gEu: el difteae agrgiaed Jul
YETa: BEATgaEashy Heafa 1190211

[n the dream the dreamer is real but the woman is unreal. Their union is
unreal. But seminal discharge is real. The story is the same in respect of
Paramaatma who is real and Maaya who is not real. Mayw is the illusion
that creates Ego and Abamuriny, 102.

TaHGT A dedre soifed g |
T arated men wfdensts gear aafa 1190311

ToeaIfegial @ STd ST T ST:: |
HArerfaetta seafer Hfermd: Foiazmmom 119081

In this way we can see that even if Maaya is invisible it creates this world
which is visible. Now Maaya is that which bestows bliss of salvation by
expending itself. It is like darkness whose nature is invisibility, When
sages identify Maaye, it disappears like a flash of lightning. Maaya is
wlso called Prakeiti, 103-104.

N ggmasrars fen sitanarn gt
Rrefrgafiedasaeard sraen Ftera 1190411

Maya subsists in Paramaatma (who is also Brahma, meaning one who
expands relentlessly), feera subsists on illusion which is called Maaya
(In fact, Ego which is a reflection of Paramaatina in an illusory mirror
called the intellect is also feeva). The intellect which is illusory because
it dwells on illusory perceptions, carries in itsell a reflection of
Paramaatma who is symbolic of the faculty of knowing. It is because of
the reflected knowledge base of Paramaatma that the imellect is able 1o
achieve any perception. This intellect, under different perceptions is called
Chitta or Manas {mind) or Abambara (Abamoritti}. Hence thisis called
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a knot made between Chit and Achbit. Chit means knowledge. Achit means
ignorance which is another name for illusion. This knot, also called
Chitta persists with the feera Gl he achieves sabvation. Chefab means
mind, intellect, Ego or Abambaara, or Chitta ( contemplative mind
dwelling on memories). 105.
CACPHSATNGAATHI aeaTEad aafal
dgeREngatag das Sfta TgE: 1190811
Just as Aakasa, which is space, found in 2 pot, and 2 prayer hall, is
identified as pot-dakasa or hall-Aakasa and the space displaced by a wall
is called Kndya-Aakasa (kudya is wall). Chaitanya, which is the
reflection of Paramaafma is enclosed by Ego, essentially intellect, and
then is called a feeva. Thus a Jeeva is a conglomerate of Paramaatma as
Chaftanya, the reflection of Chartanya in the intellect and the intellect
itsell. Now intellect imvariably means discriminating faculty in 2 multinede
of illusions, collecting differemt illusory informations, and hence is called
dvidya. In effect, Avidya is the opposite of knowledge or ignorance
while Vidya is knowledge. Thus we sav the feera is none but Paramaatma
wrapped up in illusion or Avidya. 106.

o] BUATEIVT TGS argion e |

TR afae o waaeer 119001 |
Aquestion arises how dfrana can existin Brabwna who is fnana or knowledge
in its pristine purity? Can darkness born out of the night, wrap up Sun who is
Self-luminous or the source of light? If feeva is Paraanatina himself, then an
lusory enclosure called Ego cannot co-exist with Paramaatma. Thisisa
geauine doubt. 107.

Rt fierormd aen k|

# g e Raed &ftfpd: wigama: 1190cn
Acloud is composed of water droplets drawn out of the sea by the rays of
Sun. This clowd is able to obstruct our vision of Sun, which in effect
means covering Sun. It is common 10 say that such a day is a bad day, thus
negating the poodness in the day created by Sun. Thus Ego, makes
Paramaaima invisible by covering the intellect. 108.
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In this way, even Aaima, identified with pure knowledge can be covered with
ignorance when Aatma manifests himsell as feeva. This ignorance, which
envelopes the feeva is not absence of knowledge, but illusory knowledge which
discriminates between 2 variety of illusions constituting the world experienced
b feever in the wakeful and dreaming states. This llusory knowledge ina feera
is called the Chetanashabti which makes the difference between a dead body
and a live body. - 109,
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Linga dehadi Prakaranam
The Subtle Body etc.

LERREIGHNRR 9 a2

FIRIEGEAA! AFIBIRY gad 11990l

Inside the gross body, resides the Lingndeba which is subde body. Inside the
subtle body, resides the Kaaranadeha (causative body)., Inside the Kaarana -
deba resides the Maha Kaaranadeba {(super-ciusative hody), 110,

zeet ferafire smonegen geanfed |
3ireeATH: gBu: giahia Jang awie@a 1199911
Gross body has been described in the first chapter. We shall now explain
the Subshnadeha which consists of Lingadeba, Kaaranadeha and Maha
kaarana deba. The Shruti {Veda) has referred to 2 Purnsha { one who
lies inside the body in the size of a thumb). That is in fact the
Sookshimeadeba, 111.

HerAftT FgTafaTea: Guiganvr gdal
e B0 GeraTal ig feiorad: 1199211
The five sublle elements (the sublle characteristics of Aakaasa, Vaayw,
Tejas, Aapal and Prithui are Shabda, Sparsha, Roopa, Rasa and Gandha

and these are called five Mababboothas or Tanmatras). The five kinds of
Praana or lile's breath (consists of Praana, Apaana, Vyaana, Udaang,
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Samaana). The five sense organs (Tvak, Chaksbu, Shroira, Rasa and
(Feanetha being faculties of touch, vision, hearing laste, and smell} together
with dntabkarna (composite name for mind, intellect, Abambara and
Chitta) wgether are the sivieen elements of the Lingadeha, 112.

AEETIO Td Teiad AeTseA|
@ Agtaggdgemermas g = 1199311
The Karanadehea has been declared by the Smritis (statements of profound
Vedic scholars named Rishis} as the Vaasamas (Vaasana is the residue of
a Karma or mental obsession just as the scent in the air is a residue of a
perfume burnt earlier). Tureeyadeba is the cause of Kearanadeba. In
fact it is the basic structure of intellect. The basic structure of intellect is
illusion which projects the mortal body as the immortal daimra and that
all objects identified by intellect are different from Aatma (although
intellect identifies only illusory bodies through sense organs but cannot

see Aafma which is the basic faculty of knowledge enabling intellectual
perceplions). 113.

TERYAdE! FeaEie g Jedd-aq :
| =h S sEme TEidEegd 1199711

This Mabebaarana which is in essence intellect itsell, is a rellection of the
pristinely pure Chaitasya (in other words, dafmna) ina mirvor called intellect
and is called feera. This reflected Charfanya gets intellect to identfy iself
as Chadfanya and creates an illusory perception in intellect that the body is
Sell {Afamr). (In fact, feever is 2 conglomeration of pure Chaitanya, or
Anatma, reflected chaitanya and intellect which functions s an illusory
mirror). Hence if we exclude intellect and the reflection contained as illusory,
feeva is none but the pristinely pure Chadtanya or Aafma which is absolutely
free from all illusion. In fact, it is this illusion binding feera 1o the body
that canses innumerable births and deaths, which are illusory in the context
of reality that is Paramaatma. Freedom from this illusion by introspection,
caused by Guern's instruction, leaves feeva as none other than Paramaating,

defined by pure Cheaifasya, This realization is called Mukii. 114,
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iRy e ductar da= Reeiaeg 199411

Just as ripples in steady water cause the reflection of the Sun, to be
unsteady, so does pure Chaifanya when reflected in a wrbulent mind
become unsteady. Intellect is also the mind, Chitta and Abamkara
depending upon its moods of steady discrimination, fickle thoughts of
proposed actions examining pros and cons, (mind)} contemplative of
past perceptions (Chitta} and assumption of responsibility towards actions
performed from the body {Abanibara). 115.

eqahsiaiae: Aleniey o T AR |
Referaracnifong sfafdat saree=aga 1199611

The Sun's image in water or other such reflecting material, is illuminated
by the Sun’s rays. The image itself cannot illuminate other objects in the
neighborhood. The Jeeva who is just an image of Paramaaima, reflected
in the intellect, cannot by himself illuminate other objects in the
neighborhood. (Only Sun's rays that have caused the reflection get retlected
and illuminate other objects). 116.

wfermierd oo Afig: sy
aee ARnEFaefgHen et 11990611
Just as Sun’s rays falling on brass or silver vessels get reflected and
illuminate the objects inside the house, so also the same Chaitanya which

created its image as feevq, does show itsell as knowledge of different
objects in the house, through the intellect. 117.

RIetdidasdaggiay 4l sidal Je:|
SEReTAR Il sgHETT 119911

The Chartanya or datwa which created an image called feera in all
intellects of living creatures, similarly passes through the eyes and the
Indriyas, representing faculty of vision in all creatures, and creates
perception in the intellect of the names and forms of various objects in
the house, Neither the mere image of Chaitanya called Jeeva, nor the
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intellect, nor the sense organ called the eye, can acquire knowledge of
objects outside, by themselves without Chaitanya reaching out to the
objects through intellect and the visual sense organ, and exhibiting itself
as knowledge of such and such an object. feeva (who in fact, is none
other than datme | is 2 composite of chaftanya, image of Chaitanya in
the intellect and the intellect), has real and illusory components. 118,

“rfeerEihpiie
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Advaita Prakaranam

Non-Duality

afed a vasmal 95 aEngEEta |
d 5 Td ¥ wae 1§ Saned A e 119911
The learned person infused with real knowledge of datmia or Sell, who
realizes that 1 am indeed Brabian” {Brabman is by definition that
entity which pervades every thing and still extends its reach beyond every
thing. (Brabmanal Brabina is the definition) becomes every thing (Every
living creature knows erroncously— Lam this body. i the error is correcied
by dispelling illusion the "1" in every creature becomes identical 1o
Pavamaatma, the all pervading entity). The stas of that person is almost
the same as fsbreara and hence even celestials or Devas cannot equal that
status. 119,

Al FeaeTeA! FNIRTH AU Tl
AT sTTgeg e At 3 u@e: 1192011
geguferarfneaen yfqemtagfpeal
et cetae AfeFaeTs gt 1192911

He, who does not realize that his Sclf is Aatma and worships a deity
seeing the deity as different from his self, and perceiving tha I am one
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and the deity is another, such a person with such a perception is indeed
no different from an animal. This is 2 statement from Lpanisbads and
also the Vedas. We also have Sri Krishna's assertion in the Bhagavadgita
that fani is Aatma according to His conviction, 120-121

] I BIG AL Heherdr ante |
afeh oGl oERpETaw s 11911
U o 3TcATeTeSt GIeAThIed TId o |

dEia geerdsAt U oA daet g 1931

Straight or curved a piece of wood, when lighted up by fire, becomes as
good as fire. Can that piece of wood be held in the hand in spite of the
straightness or curvedness of its shape? In the same way, a person who is
imbued with the certainty of knowledge that he himself is Aatma becomes
Aatma himself. This is because the feepa who resides in the body, cannot
be seen by others, and is in reality Aefma although illusion persuades
every body that the entity “I" is the same as the enveloping body, in spite
of unchangeable and changeable natures well known in these entities.
122- 123,

ARTBET APl sABTEasy I
dgedl UTHICHT B! Ay 25y 1192%1
ﬁmﬂmmﬁmﬁﬁ’ﬁmﬁﬁﬁaﬁzﬁ:l
i Tdasdeieared: b daat dafa 1192311

One Sun in the sky, is seen as many images, in many waler-containers. In
the same way, a single Paramaatma is seen as many entities “1" cliiming
illusorily to be the respective bodies, If by chance, one water —container
is broken, the Sun's image in that container is lost but Sun is not lost. In
the same way, if one illusory body vanishes, entity I (Ego) claiming
owner ship of the body vanishes. But Paramaatma, who appears as a
reflected image in various intellects corresponding to various bodies, is
unaffected if one image is lost due to deterioration and death of the body,
and disappearance of intellect. Each image is of course the entity I in
respect of that body. If one image in one body or many images in many
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bodies, get distorted or diffused by wrbulence of the mind or intellect,
this will not affect Paramaatma who is absolutely immutable. This is
just as the Sun does not suffer any trembling if the images in the water
containers tremble due to disturbance by the wind. 124-125,

TR Fod qabARg: FE1|
AEETaIHE PR aetd 11911

Just as single entity the Sun, supplies light for every one’s daily pursuit, so
also a single entity datma pervades the universe, wherein every living
being functions by virtue of the intellect being infused with Chaitanya,
which not only prompts the bodily organs into activation but also
differentiates the inanimate objects through the knowledge of names and

forms perceived by the mind. 126
Feirginal HeciHuseTaey: yafa|
HABUCgAYFIad Rfdmrasien: 1192011

The same water by which plaintain trees, and Chamiprak trees are enabled
(o grow, also enables Moodaka (radish), onion and garlic planis 1o grow
wthough some are tasty and sweet smelling and some are endowed with
pungent smells. In the same way, datma which enables the world 10
function is an example of the same source, being responsible for evolution
of very different entities in the animate and inanimate creation. 127,

Ul 1§ e sremgdieased Zoray |
THIATEER Adudls goEan 119¢11

There is an ancient system of entertainment, which is a shadow play. This
consists of a conductor invisible to the spectators, operating by strings and
other various wooden cut-outs of various characters in Ramayana and
Mababbarata, behind a cloth screen illuminated from behind. The
spectators see the shadows of these cut-outs as Rama, Krishna, Heamuman,
Ravana, Sita etc. and music will be plaved appropriate to situation in the
story. The reference is now to Aatma, which invisible 1o every one, operates
all the living creatures of the universe as well as the inanimate entitics, to
stage the drama of life on this planet. No activity is possible in this world
without the dafma functioning as ehadtanya in all beings, 128,
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SRTgTagH e ShetaTeRa getdl 193011
Japgery and sugar are derivatives of sugarcane. Similarly ornaments which
adorn hands and shoulders are derivatives of gold. In this way a variety of
mental dispositions, a variety of shapes and bodies, a variety of interactions
with the outside world found in this world, are all derived [rom the
single entity Aatma, which identifies with "I am” feeling invariable in all
living beings. 129-130

TG B SR
Tuefarmeede afoa e & araa: 1193911

A person walking to reach a distant destination carries his food in a satchel
hanging on his own shoulder. When he feels hungry he could open the
saichel and eat the contents, but he might hesitate lo open the satchel for
fear of some contaminants or other. Onee he decides to open the saichel
and eats the food, not only is his hunger satisfied but also his fear of
contamination has been addressed. In the same way, a man carries the Ego
inside him and deals with the rest of the world a5 different from himself.
Once he realizes the Ego inside his body is his Astma, the commaon
ingredient of all Egos, he loses the discrimination and finds himself at
peace with the world. Veda has said " duality breeds fear”, 131,
HTHCITH (N e i |
o: qeate sodiel F @ P sEaEeH 119311
He, whao has conquered the illusion of duality and finds Aatma or Ishwara
in all living beings, namely humans, elephants, buffalos, dogs and pigs
ete 15 2 common ingredient of all individual egos, is sure to attain the
bliss associated with non-dual perception of the world. 132,

—|—¢.m—“ L] -
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Kartritva bhoktritva

Prakaranam

Aatma as witness of all activity and
Abambara as the motivator as well as recipient of fruits thereof

agayd segfed TaeTaER o o |
& = ity Fawar wRaf agareta 1193311
When the Sun rise the entire humanity becomes active in their respective
fields of activity. The Sun himself never indulges in activity nor prompts
anybody into activity. Even afma is like that. When the consciousness 'l
am” arises in any person after waking up from a sound sleep, he would
go about in the activity of his choice. The datma never indulges in any
activity himself nor does he prompt the person to go into ny activity. It is
the Ego, which binds dafma to body through illusion that inducess itself
into bringing the body into one activity or the other. Again it is the Ego,
which reaps the consegquences of his action and not datma. 135.

ﬁﬁgﬁﬁﬂwﬁmﬁsﬁl
aeiaviaaea: [ wmeaiaer g 1193911

When iron is heated in fire for being shaped into different objects such as an
ave, 2 chisel or a knife, a sledge hammer is used to hammer it to size. The fire
inherent in the hot iron-does it suffer the pangs of hammering? 134.

W:ﬁﬂﬁéﬂﬂlﬁsﬁl
3iaddt ati=: T aravsad agq 1193911
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Fire is invariably generated by igniting a piece of wood through another
piece of burning wood. It is the process of igniting that awakens the fire
inside the wood. When a log of wood is being axed for producing fuel
convenient for handling, the lop gets disintegrated, Does this process of
disintegration or the processing of axing canse any suffering to the fire
inherent in the log of wood as well as every piece of wood taken out from
the log? 135.

e o JEIg Sileied siesl
ga sferfy st saeameat s Brmmodfen® 193511

Pleasure and pain occurring in respect of the body do not wuch datma.
They are endared by Fgo which identifies itselfl o the body. feeva who is
Paramaalma himself but identifies himself with Ego due to illusion,
assumes for himself all the pangs suffered by ego through the body. Vedlz
kas said that feera and Paramaatmea are two birds located on the same
tree, the body. The feeve cancerns himself with the pleasures and pains
of the body whereas Paramaaimea just looks on without being involved,

136,

Ferfer @emfer sttt dearfer Sieeg Rrasasfa

3l g a1 & £iu: T ey 1193011

When nipht falls, the house is illuminated by a larpe lamp. Now a thief,
enters the house, and collects money kept in the house. Does the lamp,
illuminating the hovse, encourage or discourage the thief by itself? dafrma
also is like that. dafna resides in the thief’s body and is responsible for
his activitv. So also dafma resides in the hodies of the inmates of the
house. But dafma does not canse or prevent the theft, though it is witness
of the activilies of the inmates as well as the thief, 137.

Ngict SaaNERRAIgeAH e fas arl
durgercnear ferafy /6 agereiy 193¢0

When [ate hrings 2 birth or death into 2 house, the lamp lluminating the
house is neither delighted nor grief stricken. So is Aatma. Aatma is (e
eternal wilness of wll births and deaths, which are caused by the fesva
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identifving himself with 2 body so long as it lasts and immediately
transferring his identity to another body when the previous body ceases o
exist, Elation and misery are transient phenomena concerning the mortal
hodies but hardly concern the immortal dafma. 138,

Moo
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Swaprakaashatva Prakaranam

Self- luminosity

ezt o @aREe: 7 |
Tty qemerHITH: AwTed ST Sare 1193R1 1
The Sun, the moon, the fire, the lamp are primarily illuminators of them

selves as well as other objects. Even so, no where, can the datma be
illuminated by such illuminators. 139.
TLET TTCRTHAT HTAH T |
ag1 Asfr uererl & Sed s 4 SaeneilsE 1194011
These illuminators or the illuminaied object can only be grasped by the
mind, only through the eyes which are the entry points of all light, However,
no object can be perceived by merely opening the eves. Unless  dafma
provides the necessary dawn of pecceplion, prompting the mind 1o know:

{a dead man's eyes even if wide open, cannot see anything, because feeva
denoting Aafnia has deparied). 140,

TATITETT ATl = deteAl
Al ScHcTETd TTwILs: el were 1199911

In spite of the eves being open, @ man cannot see without the help of
Aatma. The light entering the eyes must energize the optical nerve which
sends a message to the brain, which can gain perception only when
activaied by daima. 141.
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319 gemfodd wedat uaelaw 5 1199211
In the presence of atma, perception can be gained even by deployment
of other sense organs. No one can see through the eyes in pitch darkness.
But employing the hands and stimulating the sense of touch, perception
can be pained in respect of articles around one self, even by a blind man.
142.

ST 2o W el A & a1 fEset|
SeguiaRERRdeId scATcTen awrdl 19831

Which is responsible for the knowledge of every thing, can be perceived
by whom? That is the question which the Upanishads ask. Information
comveved by the sense organs gives knowledge of various objects to the
mind. It is datma which can perceive the mind monitoring the sense
organs. But mind is datmia itself in another garb, intended to identify
names and forms into which Aatma wansforms isell to constitute the
illusory world. Thus Aataa grasps datma itself in another garb. 143,

M o
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Naadaanusandhana Prakaranam

Relishing celestial music by introspection

ITarceiol gomel FaSUaRitas e
ATIZI2ToTBUl cIeTEa: YT or: 1198w

The intellect should contemplate steadily the source from which it receives
stimulus, that is the Self which illumines the mind that nothing else can
illumninate. If contemplation is steady for a second or even half-second the
right ear hears a sound which is called dnabata (Not derived by any
vibration). 144,

g nrafssRarrdiis g
Iuetari g 5o gvs amgsEame 119891
Patanjali, had stated that Yoga is restraint of mental wanderings. If the
efforts in respect of ¥oga are beginning to reach the stage of fruition,
there are four factors involved. First is the steadiness of the Yoga effort.
The second is freedom from any yearning for things of the world. The
third is full faith in the preceptors’ instruction. Fourth is purification of
the mind by cultivating Satfpaguna, which means friendliness and
compassion for all animate creation and thus eroding Rajas (selfishness)
and Tamas (misconception and lassitude). Naadanusandbanam is
perception of Nada or sound during meditation. If this perception emerges,
it means all the four factors mentioned above are addressed. 145.
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Sound is generated by Bberi (Drum) Mridangam (musical drum) Sankba
(conch shell generating sound by vibrations). Such sounds produced by
imposing vibrations in an instrument can captivate our mind for a while.
The sound energy inherent in the body, brought into manifestation by
assiduous meditation and Yoga, is continuous, independent of externally
prompted vibrations, sweet as honey, uninterrupted and is pure without
interference. How can such a captivating sound fail to thrill the mind ?
146

fordi Fraaigeammen gon Ty Seaegs|
Juitfia Sdaweaen aar gza =ne: 1198611

When the mind, because of withdrawal from external desires atains
sieadiness, then a long-standing sound energy is experienced, as if generated
by a flute, during meditation. 147.

areraadte caterdada 1§ av= |
o= et el 99 geN: FHARdeny 1198

In the enlightenment inherent in the celestial music abides long enough
and encompasses mind, that person is freed from the cycle of repetitaive
hirths and deaths called samsara. 148

. ford . "
Seefiaacdls O aaaeaaas=ay 119911

The supreme bliss inherent in relishing clestial music and absorption of
mind therein, is superior to various methods of mind-absorption practised
for achieving identity with the eternal soul. 149

= e el =
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Manolaya Prakaranam

FHRAMAE A A AET |
AT URHIE of deiid od: dal gad 1199011

Samsara is the unending series of births and deaths and is caused by
illusion, which creates the mind that acquires specific xnowledge of names
and forms by deploying the faculty of knowledge, inherent in the Sell
When the mind realizes after many sojourns in mulliple wombs, that
happiness is hardly found in the external world whether mortal or celestial
and feels inclined towards renunciation of all material enjoyments, i
turns inwards in contemplation of Self or datmes and finds uabounded
bliss. Now at this stage, the mind does not waver, whenever and wherever

150.

AP 1 SF T HEEH|
sl Hezar @ie a1 aa HiBd da: 1199911
When the mind finds inward bliss during communion with datma {Self),
it gets perplexed by questions such as — what is the world? Who wm TF
Where have 1 come from? And then retires into sleeplike inactivite 151,

RRETATHI HAR AR FoTr Je:
ARTed AP AHAZHE T=t: 1199211
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After experiencing inward bliss inherent in dafma, the mind identifies
iself with datima. The mind which had acquired specific knowledge of
the owiside world, drawing from the imunense faculty of knowledse inherent
in datma, becomes one with Aafeaa just as rivers fed by ruin join the
ocean and become one with the coezn. The clouds obiain water from the
neesn; deliver 1o the river, and the waters return to the ocean, through
the rivers. 152.

Once the mind reposes in the datma and experiences the inward bliss, it
never contemplates the desires of the world which fetch only transitory
pleasures. This is just like ghee derived from milk, by the process of
curdling, churning, butier production and eventual heating, cannot become
one with milk even if il is powred into milk. 153
Tt gl g9l Tegwd ¥ st T
Tsitgattor it aepioa st 1199911
In: the function called the vision, the one who sces, the object which is
seen and the process of seeing, are all supervised by dafmia from whom
the knowledge corresponding to vision emanates, The triad mentioned
above is called Triputs inherent in 4l perception of the external world.
The mind which gains knowledge of the external world is the seer. When
Ihe mind turns inwards and locates iiself in the sell which is itself the
faculty of knowledge, it gets merged with dafma suspending excursions
into the external world, 154,

el Fepared s AT a1 95T a7 atd|
geuse Rt Fes R agamata 1194y

The mind sees the external world when it looks out. When it looks inwards
and gets merged with datia who s the sovrce of its discriminatory
perceplions, datma becomes the only seer, while the mind gives up its
role as seer and in the process all perceptions of the external world get
merged in the mind and hecome extinet as in deep sleep. 155,
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Piferel aRseeiel gaATas 2red ueard 1199511
In the single entity Aatma which is real seer and knower, the triad called
triputi consisting of viewer, vision and view emanates due to the operation
of the mind. When the triad disappears, due to the merger of the mind in
Aatma, only Aatma remains a seer (Drik). 156.

SUUTE: HaaRETEiRa 3 afoEE aental
el siy 7 a2 FEAl 75 adaen 119961

If you have a mirror in front of your face, you see a reflection of your face
through the mirror. If the mirror is removed, your face remains while the
reflection is lost, In the same way, the mind operates as a mirror and
shows Aatma as the Ego, as a reflection in itself. Just as the mind is an
illusory component of Aafma, the visible world also is seen in the mind
only as an illusory component of the datma, which is all pervading in all
living and non-living beings. Aafma is being seen as Ego, the subject of
the perception | am, in every human being. If the mind merges into
Aatma, \he mind's perception of the world also merges into Aatma, thus
esiablishing the non-dual nature of Aatma, due to elimination of 2ll
perceptions of Ego and the world. 157.
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Prabodha Sudhakaram

Enlightenment or Awakening

Fnerd 2 i ers svpmI STy
Ud & JeRHT EaREREdRR 11991 |
The sweetness in a lump of jageery exists even in the minutest portion of
the lomp. Hence the nature of jaggery is sweetness itsell. The nature of
datmia is existence and knowledge. The essential feare of evenvthing in
this world is a name and a form. Hence when the mind recognizes a
name, a form and its existence, it is the existential nature and facully of
knowledge inherent in Aatima which is operating through the mind. Thus
we can say that the nature of the world is existentiality and knowledge of
name and form, as perceived by the mind, - in fact Aafme, seen through
the mind. 138.

seran = firmama: sdz@eaiaE|
STeATaHTHA YT wioraTera anra 119911
Taking another example, camphor and its aroma are inseparable. Thus
datia and mind are inseparable in all perceptions of the world. Thus
when the mind of a person is merged in Aatina, his mind identifies itself
s dadma, and the entire world being subject to the perception of the
mind atins inherent identity with dafma, 159,
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afe: A AfweR: Sieaid g aetsgar=ed 119501 |
There is an experience which one can rezlize without the mind perceiving
anylhing, that occurs when the wakefulness ends and deep slecp
commences. That experience is idenucal to the inherent blissful state of
Aatma, During deep sleep there are no mental perceptions and Adsfwea
remains in its non-dual state, There is no perceplion of existence and no
perception of knowledge, only the nascent state of bliss that dedra is,
remains. If that state of realization of bliss which had merged itsell into
deep sleep can be prolonged withoul going into deep sleep, without getting
ahsorbed in mental perceptions of dreaming and wikeful states, that
period of time can be identified with Thefyaapastba which is the witness
o stages of wakefuol, dreaming and sleeping states, This is in cssence the
experience of non-dual bliss which is identified with Aatima. 1041
T TR B e T
FHAHROTERET Saasnard: T 1196911
In the all pervading dalfmea, which is un ocean, in which all perceptions
abide just as water fills the ocesn through length, and breadth and
unfathomable depth, the sponkinecus experience of bliss and knowledpe
taloe the place of water. Individual fegrrs who are essentally perceivers
and enjovers abound in the ocean 5 waves tossed about by the winds of
Karamg, Karma is nothing bt the interaction of the body and the external
world which in the context of 2ll the pervading datfma happen o be
Aatma interactng with atea all though cloaked in the illusion of names
and forms. 161,

s nerasegiae Sasaftmaiat
TR FEG ARSI EIgE | 19621

When the Sun is blazing hot, the sun’s riys reach the sands through racified
air, Refracted light through rarificed aiv produce 2 mirage which supgests
Howing waler in a sandy deseri [or a distant onloolier. In the same way,
when Chadtanya, the liveliness of the all-pervading datima, is blazing
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through the illusory creatinns of the mind called the external world,
produces a multitude of feeras, whose essential characteristic of Caitanya,
gets transformed into pursuit of desires. All the Jeevas ¢xist in Aatma,
pursuing happiness through the achievement af desires, as one would
run for waler in 4 sandy desert deluded by mirage which is aothing but
sunlight in another form. Jeeva's achievement of happiness through
aequisition of desires is in fact, 2 glimpse of the eternal bliss abounding
in Seli, The effort involved in the achievement of desire by the multinide
of feeras is called Karma which like the wind in an ocean causes waves
and nothing else, 162,
JaTgR ARAEIRE AR e |
a2 afirensaty Rl ey 1196311
We revert to the Turipaaeasiba the state in which dafma perceives the
lusory mind passing through wakcfulness, dreaming and deep sleeping
state. The mind perceives the world around in i wakeful stte, sees a
different world altogether in the dreaming siate and suspends perception
all together in the deep sleep stee. The external world is not perceived by
the self when it is wilnessing all the threée states because the world created
by the mind cannot be perceived when the mind is not operating. For the
feever who passes cternally through a series of bodies one alter another,
the world associated with each body is as illusory as a dreuam. As a result
when the mind gets absorbed in Seli the world ceases 1o exist. When the
mind turns away from the Self the world around hecomes the object of

perception, although the basis of perception is the facully of knowledpe
inherent in the Seil or Aafama 163,

agnaiaRgel: aTAEeeid Preeeat o
Frrarega 5o s FEge sEaaear: 1198211

When a feera identifies himself as the Aatia, through the merger of
mind and dafma, he sees himsell a5 the all pervading datma which is
etistence, perceptive faculty and inherent bliss a1 the same time. In this
condition, he perceives himself as the vessel submerged in the waiers of
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Ganga signifying water inside as well as water outside. Only in this case,
the water is nothing but the essential feature of dalma, namely existence,
knowledge and bliss. 164.

quifeqofa? qereawea? SR &

Tifreawregemfd Rrfg didtadonfafin
AR BT oA e eITRBI2ITeEI2 T3

wWraewA Rreraaaat a & a ag sorai 198410
The magnificent experience of the person whose mind is hirmly established
in the Aafma, the universal Self, in 10tal exclusion of external perceptions
is expressed in many superlatives in this verse.
The experience is fuller than the fullest, transcending all real and illusory
blissful experiences, still beyond the boundaries of all human experience
— that is found in the realization of Hari, the personification of Aafma.
This is an ocean of bliss and knowledge free from the waves of individual
perception. lts existence is proclaimed by the glorious spread of effulgence
in all space corresponding 1o a million suns. When one finds himsell
immersed in such an ocean of bliss emanating from the Self, the distinction
between you and 1 just disappears along with all perceptions of the world.
165.
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Dvidha bhakti Prakaranam
Devotion of the two-fold variety

Rret weategwil aftfa giareat snafy

agfa @ e wmaf frsl yfgsoanfa 1194411
The mind is comprised of the Gunas called Saftva, Rajas and Tamas.
Sadvaguna is instinctive perception of all living beings as reflections of
Adma, just as one is himself such a reflection, thus making [riendliness
toall living creatures a natural trait. Rajoguna is geing active to achieve
sefinterest oven at the expense of others” interests. Tamogrna is opposite
ofSattraguna, in thatit breeds cruelty instead of compassion as well as
infifference to other’s misery. Ata particular point of time, if Saffra gets
pedominance in the mind, submerging the other two Gunas,
cilighienment flashes in the mind, that one’s Sell is not different from
the Self experienced by all Living beings. If the mind gets cleansed of the
cher two Gunas the enlightenment becomes permanent. 166.
ypeafer g arieren pomziztaaingd|
amatia e sfaaar sarea da: 1198611
Yind's background, consisting of three Ghmas in various combinations,
annot be purified without developing devotion to the lotus feet of Sri
‘rishna, who is the occan of abundant love and compassion, and a
ersonification of all pervading Paramaatma. This is just like 2 piece of
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apparel from which dirt cannot be removed without washing by using a
cleansing agent. 167.

TgeaAemed Jf? srefeeT g2
wlaheta aasrHa: o= o aan ses 1196<11

If 2 mirror gets dirty for some reason, it is necessary to clean it with a
cleaning agent and wiping it with clean cloth, so that one’s own reflection
in the mirror is true. Similarly the mind functions as a mirror to reflect
the all pervading Paramaaima residing in the body as individual Sclf
(Pratyagaatma). I the mind is rid of Rajas and Tamas, the true reflection
of Self is seen. In case the mind is not rid of the two Gunas, the Self
appears a5 Ego, which seeks pleasures from outside forgetting the immense
pool of bliss contained in the Self. True reflection of Self in the mird s
true fiana, distorted reflection of Sell in the mind produces a distorted
fnana, which fails to see the all pervading dafma in all things, and
perceives a variety of names and forms in the external world. 68,

SiTeTey a= diol giearaan nferat 2 3=
#d dared & 9 FEOn B0 1196811

Those who attained enlightenment, i.e. fnanis, who reached that sage
through devotion to Hari, Know that there are two ways in which Brabma
can be perceived. One is the form-less identity of Self, and the othes is
through the form of Krishna which is Safvagnna without a trace of he
other two Gunas. 149

TR Atal &l Hehl TGt |
TeYEaeIeTET Hith: FRaTIHE 119601

The Upanishads have prockimed and also Sri Krishna had also taup
Arjuna, that there are two kinds of Bhaksi of which the first kind leadso
Maekti through serious effort and the second kind leads to Mukts withot
much exertion. 17

z=ren e Afa 2 gRaTrsi=
AR TYEN FARISHT T TH1 1196911
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Devotion to Hari, can assume two forms. In the beginning it will be of
the gross form and later on it assumes the subtle variety. 171,

TAFEATERY PO aATdATeral fered
fafeiteareeiiverd: dora: e 1196211
POTHAUTHAC Fgleaa: Teaareed|
TRYgaat #R0 a1 W SIEEEEn 1190311
Thi gross variety of devotion is as follows: perlorming the duties prescribed
by sne’s heritage and worship of Sri Krishna's idol regularly; performing
the sixteen elements of worship like Aavabana, Asana eic.; association
wif worshippers of Sri Krishna frequently; enthusiasm in hearing stories
thet narrate his love for his devotees and uimost kindness o all, including
eremies; truthfulness in mind, word and deed; disinclination towards

acquiring woman and wealth-belonging to others and unwillingness to
har slanderous discourses. 172-173.

IR FeiteforAery areaa|
FguiamaRa el saargRiy Riar 1196w
[sgust in hearing lurid stories of passion and violence; deep rooted
iterest in visiting holy sites; feeling that this life-span is being wasted
when deprived of hearing the divine attributes and activities of Krishna.

174.

vd gedta sifes poTsaTIEeaEn|

Tt genafmtan gRiaaiiefa 19631

n due course, as Gross Bhaksi is being practiced in this way, devotion of
he subtle variety is gencrated inside the devotee, due to the enduring
rappiness derived from hearing narrations of the divine activities of Sri
frishna, Krishna himself enters the mind of such a person in his subtle
form. The following are the attributes of subtle variety of Bbakti. 175.

SR ar 3|

AFagenIa! ferateara s W areia 1196411
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Practicing worship of Sri Krishna's form mentally, as enunciated in various
Swvitis and Puranas (Smrti is the memory of sages recorded for posterity,
Prrana is a compendium of ancient divine episodes composed by sages
like Veda Vyasa); deep inclination to reside in places far from humnan
activity. 176.
Hed AATToIqY FeaTatitsie|
3TETE! 3T g HETIET T 119060 |
Truthfulness, conviction that Krishna resides in the heart of all liing
beings; Non-violence with  respect to the interests of all living beigs.
Compassion towards all living beings; 7.

Wieagmsens Agfteateyaml|
AHRCI el FRESRaHbIE: 11961 |

Satisfaction with limited, unsolicited wealth, absence of “minenes”
(Menrate) tovards one’s own wife and children; Lack of Fgo: kackof
vengeful unzer; '8

F WA wTer Rretfeiemi &aT F=r
Frg wefieTeioTg gafgwea=TTar a 3= 11960

Soft spoken-ness; equanimity; same disregard in respect of praise r

depreciation of one’s Self; endurance of dual experiences like pleasuz
and pain, warmth and cold. lack of fear in the face of danger. 17

FreERiRwET: TR
Tt ATeTadEIel: PORH0E 2nead! onfa: 119¢ol|
Dislike of any indulgence in sleeping, eating and roaming; freedom fror,
deep utichments owards men, women and meaterial wealth; restraint on th
spoken word; enduring peace in the contemplation of Sri Krishna, 180

ey SHTE gheofta dopens anl
aneeTfatal FeRgEmtaEas: 119911

Who ever sings songs in the praise of Hari (Krishna) or plays on the ute,
such music brings about spontancous delight along with tears 1o the eves
and ecstasy overtaking the fearures of the body. 181.
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e ardt aftwremta Acteradiaeemal19¢R1l

I that state of intense devotion, the devotee captures the inherent bliss of
Parameaafmea enshrined in oneself and if that devoted attimde continues
fora good time, he attains the intoxicated state, corresponding to an elephant
in rage. 152.

Sqy HoTEgHTd srTata agenfer geafy wwen:

vargelt gan ety gharmad: = 1194311

In this advanced stage of devotion, a2 devotee sees Bhagavan Krishna in
every living being, human or animal, and in due course he perceives all
creatures simultaneously in his perception of Bhagavan Krishna, (who is
the inner Sell of every living being). Thus he becomes prominent among
the devotees of Krishna. 183.

s
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Dhyanavidhi Prakaranam
Meditating on the form of Krishna

THATE ST ReagaTaT FErZe]
EagHeHH! 201 SO T |19¢¥]]
Meditate on the posture of Krishna as he stands with one foot placed over
the other, under the Kalpavrikshe, in the beautiful woods of Srindavas,
on the banks of river Famnna, 184

R gepeitel TadeE HIEEaTs e
drerfareuiiens deamuzieraiar i 11951
Meditate on krishna standing with resplendent buish glow iluminating

he entire world, a vellow cloth encircling his waist and smeared all over
the body with sandal wood paste embellished with camphoc. 183

SN i |
FeRmaseEHT gegHERAEAl 119¢511
Meditate on the beautiful, bewitching smile of Sri Krishna, with wide
open eyes, large as though reaching the ears, both ears adorned by earrings
called Kundale and plorious diamond necklaces arcund the neck, i
particular the Kansiafiba manf, hugging his neck. 18¢

o P
TRREcraaEHTe TSRS el 96|
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Meditate on the glorious form of Krishna which lends resplendency to his
various ornaments like the diamond studded girdle around his waisy, and
golden rings around his fingers, with the long, knee-length garland of
Parifaata Nowers hanging dovwn from his neck and driving away the
influence of Kali, the corrupting demon of the present age, by his mere
radiance, 187.

JTRAEmierd Jemgontead IR
Jfene g IMY: Femeaicle g =R 1191
Meditate on the childhood activity of Sri Krishoa eating with cowherd
boys out of home-packed curd, rice and pickle, inside flower-howers on
the banks of Yemmna, with jungle Nowers adorning his braided hair, and
loney bees hovering around him, antracted by the sweet smelling Jowers
in his garland. LB,

AoRgEET ARG Teea )

FHaTfepa euE AITa Agless AgrgouAl 13RI |
Meditare on the blissful and bliss-dispensing nature of Sri Krishna whose
feet generate the most sacred river Ganga, and who is loyally served by
the mild wind, bringing e fragrance of Mandagre Dowers from heaven,
Bow at His feet 1o get rid of ll worldly anxieties and pain perfect happiness.

189,

Feligatasaer FRiFerdered ae oi¥a:
GeataerauragrgRaiH aed =Ad 119801
Meditate on the glorious environment of Sri Krishna who is always
surrounded by hundreds of cows, the air around being filled with heavenly
perfume, who dispels the fear of demons from all celestials, and who is
himself instilling dread in all demons. Bow to Him, who is a scion of the
Yadara family. A 190.
& Eﬂﬂfliﬁﬁﬂ-{f i fEawers GHid eI |
FeN BAEANGD Sg FgHEgd 119911
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Meditate on the magnificent features of Sri Erishna whose level of excellence
is ten million times the level of Manmatha, the celestial example of beauty,
He is an ocean of comipassion, ready to fulfill a1 desires, How can any
one aspire to visualize any form other than that of Sri Erishng, whe is, in
[act a feast to the visual facully? 191
QUIGATRIGEZH] FAlTHEAT 53 el cadedT|
i SEWTEE T eATeL adta |19%211

All stories of Krishna are capable of hestowing virtue on the listener. They
abound in captivating anecdotes that entertain the mind. How can the
o ers of a man or woman ignore them and prefer the puerile stories of
intrigue and passion contained in human activities? 192

STz ot e et |
2ATOTehY aTeROteatty Howred AeeteaRrg 1199311

It is the despicable plight of the sense organs, that they dwell in the sinful
nntters of the illusory world when they can be employed in contempliting,
hearing, and seeing things that relate to Sri Krishna who i the only realiy
hefeiending the mind at all times in this birth or the aext birth and thus
a companion forever. 193

O
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Saguna nirguna aikya Prakaranam
Percefeing the Uity of Paramaatma in a form without attribufes
and also in a fornt with glorions attribules

yfeidggzot: FprRpEIdaaas|
TEi Jgaa agg asdsfafaemieta 1199911
The Upamishads und Mahapuranas, have referred to the identity of
Supreme being whether contemplated as form-less or as a figure pereeived
by the sense organs. Thercin, this matter was dealt with, indirectly in a
sublle manner. Now I propose to speak about that, 50 as to make it clear
and understandable. 194,

et s Al
g UT: ORI Aggeridord: | aad 119411

The one, who is the abiding reality in all living beings, who is
enlightenment in the absolute, who is always distinguished by eternal
presence (Sar), eternal faculty of knowledge (Chit) and the eternal
wnintcrrupted bliss (Ananda), who isthe reality behind the illusory world
being experienced by us (Prakedtf is the illusory world) , who is the reali
linking perceptions 45 "1 am™ inall living beings (reality is Paramaaina,
Ego which says I am” is unrcal because it identifies ilself with the morta
hody) —that on is none biat Krishna, the ornament of the Yadava clan.

1.
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& el HARTHT IaaERRIege: 119841

These are the doubts in people’s minds. How can Krishna who has a visihle
hody, residing in a partcular place endowed wilh three Gias, entertining
likes and dislikes in the mind, become Paramaatina the invisible self in all
living beings ? 196.

Ta? geaTEIe EeTl e qayaT Hl

MITETETAN GeedT = HeTd segeaea: 119%0l]
All other things in the world can be seen with these eyes. But Bhagavan
Firishna can only be perceived by exercising the inherent faculty of knowledge
in us, not through these eves (what people saw was His illusory body and
not his Self). 197.

atgeasuzsfae eI saaeHEE|
Rl TG At gead el 119%¢|

When Krishna allowed Arjuna to perceive His Cosmic form, He gave him
divine eve sight, Hence it is appropriate o say that people cannot see his
real form. 198.

FeTEdime sl adeaTaIad T RaH|
frod STy ded: e geaa govad 119%%11

Sun’s appearance in the sky is as # round object in a particular location
of the horizon. But he illuminates the entire world and all people every
where see the Sun,at the same instinl. 199.

ety TvepRI sy admael R agaer|
wdord: Faten dareE AfEeTEs: 1120011 |
Even though Sri Krishna appears with his glorious features, ata particular j

location, He is all pervading and also the inner Self of every one. He is |
distinguished by the three attributes Saf, Chit and Anarndz, 200.]
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s R geamsyaRasgaateRagl 120911

Though He was a single person, Bhagavan Krishna entertained several
Gopis, by appearing to them in multiple forms. Similarly He visited,
followed by sages at the same instant, the king Janaka of Videba and the
brahmin called Shrutadeva accompanied by the same sages. 201.

3T FEHRT TaaH, G e seETy |
ATHIGEIE MTEHT HITTeg(ES12ae: Fom 110 1
In the same way, Duryodhana, in the camp opposite to Krishna, charioteer
of Arjurat, happened 1o see his entire army as many Krishnas, Hence

Krishna is none but Paramaatia, the all pervading. He is also Bhagavan,
Hari and Eesvara simultaneously. 202,

g1ty 151 oraTe sfiges: siud: & 6 gem:
HERTATAGRITSeS] a1 el Age| 1031

Srivatsa, otherwise known as Bhrigu Muni tested His forbearance, by kicking
His chest. He was not only unperturbed but also apologized for not rising
and greeting him even at a distance, All those who manage to approach
Him whether devotees or demons, or anvbody else, get the same treatment
from Him. (It is because He realizes that all those who approach Him
physically, are in f2ct His own reflections as datma and He recognizes them
not only through their physical features but also as feevas with whom He
coexisted through many births. He is perfectly aware of the inherent virtue
that has resulted in their reaching Him, 203,

e Frsfy el Brst ameeRdE: |
Fh: vl awa: o agay: 1oy
Hence there is no one whom Krishna treats as a friend, or enemy or with
ndifference. Everv one gets the benefit of encountering Him. He is like 2
Tuit laden tree in the way for all those whose virtue enables them to meet
Him physically on their eternal journey through time. 204.
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A touch stone is believed to be 2 special stone that converts into gold
anything which comes into contact with it. This would convert into gold,
ewen i sledge hammer made of iron, thaugh being broken by that. In this
way, even those who reach Him with hareed and Gght with Him, Jose their
Hlusory bodics, but their Sell merges with His Sell which is nothing but
salvation. (In an ordinary death, the Jeeva or the scll assumes another
body and continues interaction with the illesory world around him untl
accumulated virtue brings him into knowledge that destroys illusion and
hence merges with the all pervading, erernal Sell or Aafma. 205.
FAeATeH: FPINGETH] Siedardedas|
ore: Breray sifemn asrgpa S waafa 1120811
The entire range of feevas have emanated from Aalnia, as they are
reflections in the respective minds influenced by & multitude of diverse
Fasanas acquived during their past lives, However the essential source of
happiness for every Jeera, s he Aatma symonymous with unbounded
bliss. Hence every feera finds his own dafma or Sell more conducive 1o
happiness and hence dearer than anv one else in the external world. This
is the natwral instinct in all living beings, shown by the urge to protec
one’s own life even al the expense of all his possessions. 2006,

FEATERCIARR YA S aaTHeNouTE |
giiTsiAlg T TacaIIfeatee A FRHI 1120011
During the episode of kidnapping cowherd bovs and calves by Brahma
the creator, Sri Krishna created out of himsell all the cowherd bovs and
all the ealves, although ech boy and each calf had a different characteristic
of age, appearance, omaments and attitades, replicating each one exactly
45 before, so that  neither the mothers nor the cows could miss their off
spring. While Brahma wanted 1o test Keishna's reaction to kidnapping
his wards, Sri Krishna ensured that the kidnapping went unnoticed for 2
full vear, thes sending Brzhma into confusion wondering who cretted the
replacements. 207,
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Hadieien TPTEON: aqERg Pl
eyl woifirg weraiiTemiien SIATEgA 110<11
Just as tiny sparks flv out of a large fire, the feeps come oul of
Paramaatima, This is a stztement made in scoipture. Krishna created the
boys and calves out of Himself just to demonstrate the truth spoken by
the scriplure. 208,
TR HeTrei g At
gt gerefoiiay @ ey areaaEarRTl 1o’
Denning the role of cowherd boys as well as the calves, Brishna look outl
the calves into the Bower bowers on the banks of Yamwna, while He
simultaneously spent time with the parents @ their own off spring and
also in the cowshed as calves of the respective cows, 209.
g Fordflen qEeoTa: Siga AR |
efingst araeaa: sagoiiies gafe: 1139011
A the group of cowherd boys and calves approached 2 group of cows
being Jed by comherds, the cons were overwhelmed with affection for
their o spring, and ran towards them while the cowherds fuled 1o resirain
them. This spontanecus and overwhelming affection is becavse Krishna
s playing role of their offspring und also happens 1o be none other than
heir own inner Self and hence dearer than the dearcst, Mo

SAAHTI 3A: T I Yaagear|
gyTaE fegeracaviaae: suraemERll 1129911
sven coves that hod recentiv delfivered a c:lf reached the elder calf duplicaied
w Krishna with uimost affection, and fed Him with breasts overllowing
vith milk, and Licking the calves with grean delight, (This surprised even
lakarama who saw Krisha in every boy and cvery calf. He obrined
arification from Krishm). 211.

aitar 3if Rreraresergafremem |
TeFTE s e Mgl oSl 2101 age 11392101
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Even the cowherds, who were upset by the cows who could not be
restrained, on reaching the cowherd boys and the calves being licled by
their mathers, were overwhelmed with love becavse Krishna was in the
enise of their children, forgot their embarrassment and lifted them to
their shoulders. In this way, the parents of the cowherd boys and the cows
sickling their offspring, attained a supernatral bliss, because they were
fondling Krishna in the guise of their offspring, as Krishna was Himsel,
Artmiat the source of unbounded bliss, their enchantment s a patoral
CONSEqUEnce. 212

T TeEneET=N gd HEIeHST aleas |
AeATere: RI grefadiay Hwis 1139311
The cowherd bovs and the calves were different [rom Krishna in the past,
i they became identical 10 Krishna who is Paraemaatma. Because of
this, Sri Krishna demonstrated the scriptral saving, that Aaforr is dearer
than every other relationship in the world. 213.

O O greTe e THTE e |
3ieree gareAeguies: FeaanaTEall 1139811

The panishad has said that Aafma is dearer than the son, the wealth
and any other reladonship. The inherent feawre of all dearness in
relationships, is Avanea or bliss and indeed, Aatma is bliss. The truth of
this statement is demonstrated practically by Sei Erishna, 214,

TegeaTaa TR WA 7 a7 gi:|
gEilere sofel @1 TRAFHIG wef g TTaates: 112951
Hari being Paramaaima is supposed o treat equally all living beings,
whether superior or inferior. But then, how is it that He did discriminated
in favor of Arjuna while dealing with Arjuna and Duryodhana? 215.

aftrierdgEeEs! Gl Faf: Fsuea|
el faftren g SaeEmeagHEIE 112951

The blind, the lime, the dumb, the deaf, the wl, the short, the normal —all
these differences in the cowherd boys and calves which were replicated by
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rishna to confuse Brahms, subsequenty became identical with four hands
ad all other festures of Bhagavan Yishnu, when Brahmi had o second look at
hem. Similarly Krishoa was the inner self of both Arjuna and Duryodhan,
it His response to the overtures of either was inconsonance with their
ndividual motivations. 216.

HEAAE Fg: FaA T versa AmE|
cites: FARElardegatmeT sfta: Fang 1129611

So far as Krishna (Narahari) is concerned, He is equally disposed to an
lephant or 4 mosguite and there is no change in His perception in the
:ontext of all the three worlds. 117.

e AEiTh! derd =g TR aedd
Aedhaaacel: TITACMH: @l Taa 11R9¢ 11

datma is said to be untouched by aspirations or enjoyments of the illusory
world, 1 Krishna is dafma himsell how is it that He employed many
devious mens (o enjoy the company of other peoples’ wives? This is 2
very pood question, whose answer will reveal the reality of His many
activities. Those who onderstand the answer will succeed in rejecting the
illusion in the woerld and see Krishna evervwhere. 218,
ezl ieTamy T gegdl aeigan e |
el HeTeaEl FerH drenageded 9g: 1139811
The handsome features of Krishna appedred ever new to the Gogds (who
were wives of cowherds), Seeing Him evervday, the Gopis were altracted
and were consumed by love of Him. They desired Him ardently to the
exclusion of every thing else in this worledl. Such desire when it is directed
towards the all pervading dafme, who calls Himsell Krishna, becomes gn
example of the uimost devolion to Paramaaiia. 219,

TGRS JEBeITRIeT HETET:|
o feeeariere FRamE s1g Alfdsas 1132011

Walking or standing, eating or engaged in household chores, these Gapis
never perceived anything other than Krishna, in spite of those things being
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available right in front of them. This is how Kamsa worried about Krishna,
because He was known to him as being born to kill him. This is how
Sishupaala thought about Krishna out of sheer hatred. Both of them were
relieved of their mortal bodies by Krishna and granted salvation which
means identification with Him. The Gopis” love for Him was returned in
the manner they sought Him, and they too attained identity with Him,
which is salvation. 120.

g TR EREHI WG Rama12d 92 |
gheatafa Fitan: TraweicmEEs: 11R2911

Bemused and unable 1o bear separation from, Him, they imagined His
presence every where, be it, their own hushands, or trees or even cows,
and embraced them with fervor. 221,

I T P ST |
Jitrereea=ATAT TTEIHT SR W1g 11233211
One Gapi pretended to be Krishna sind another Gopi 1o be Pretana (Prtana
wits the demoness who applied Him to her poisoned breasts and tried to
feed baby Krishna when he was only few days old. Krishna sucked at her
breast and also sucked life oul of her. Relieved of her mortal body, the
demoness altained a position in heaven which was identical to what His
mother would auain). The Gopis were really imagining things, not
pretending. So the Gapd, who considered hersell Krishna sucked at the
hreast of the other Gopf who imagined hersell to be Pudanea. This is what
sage Vyasa told through the epic, Bbaagavata. The implication of this is
that the Gopis are fecling one with Paramaatma, who resides in Krishna
as well as Pufana and also themselves. 122

RIS TG RERIS ! el
TR AT 1T Jame 1122311

Hence the Gopis found their own fellow Gopis, as well as their own
husbands in the form of Krishna. This shows that Krishna is the inner
self, of every hushand, wife, and every human being, It is His grace that
Grapis attained-this pinnacle of devotion. 213,
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ARk fan JsaeRrageaT
AYEARAN XA WHTCHTERIA! AIfd 113811
Il we keenly analyze the example of sweetness abiding in every single
particle of jageery, so also datma who enlivens the human body and
causes functioning of every single cell in this body, cannot be called
different from the body, just as sweetness cannot be separated from any
part of jaggery. In this way the human body though mortal, can be perceived
s Paramaatma, who has no specific form to be perceived. 124,

5 QoA eRpeeayeeaTeg |

SHTTaEpETe TR feaat Fg3: 11241
Now what to sav in respect of Krishma's bodv? It cannot be anything but
Paramaatma. Krishna is Feseara, the master of 20l creation through his
maaya or illusory capability, He can achieve almost anvthing. 1t is no
surprise that He became so many Krishnas and sported with every individual
Gopt. The Gopi's love was returned. But Krishna knew it as illusion, He
was in fact the inner Self of every Gopi us well as her husband. He sported
just as 2 child would with his images, in 2 multi-mirrored room. 225

agHee Fiual Risfiaaes e ad |

Rrerresfaehiae & gewer Meamwsat 1122811
Krishna pretended 1o he eating muddy earth. Mother Yashoda was very
angry and demanded that He open His mouth for her w examine. He
opened His mouth, and indeed, she gaped in wonder. What she found
was the entire universe as if the mouth contained it In fact, the entire
universe is contined in Krishna, and momentarily He graced His mother,
though later on she went into illusion and embraced and fondled her
S0f, 226.
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FeafaaEdergIe qreg e I il
T QYA SR 38 112201
With poison instalied in her breasts Pudanag came to Krishna's house
when he was only 2 few days old. She took Him in her Tap and fed he
hreasts to Him, Krishna sucked life out of her and she was refieved of he
hody. She managed Lo sacrifice her body to Krishna and attained salvation
Erermal bliss was showered ¢n her, who came w kill. Could 4 bettes
fortune come tg such a person? 227

HEICYATLDE RISTTDE a1 FATIIEHA |

HerremasEatiCae ST BT 113211
A demon who spproached in the form of a cart when He was a litde baby,
was kicked into the sly us if in sport and the demon gave up his Life t
reach Krishna's abode in heaven. Another demon twok the garb of ¢
whirlwind and carried Him into the sldes. Even us 2 baby, He hugeed hin
so tightly that he gave up his life and again reached Krishna's permanen
ghode in heaven. L8

THETG N a2 Fefregeed ey el
RomAA et woeegg: 1133811

-
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Two celestials were cursed by sage Narada, to hecome twin Arjuna trees,
to be resened in due course by Krishra. As a litfle boy, crawling on the
arpund, Krishna uprocied the iwo treées logether. Earlier, mother Yashoda
had tied Him to a millstone as a punishment lor some childhood mischief.
Later, He slowly crawled oul of the house, with the millstone rolling
hehind him, went through the small gap belween the twin trees. As he
crawled forward, the millstone was caught between the two trees, and
fielled both the trees. That wis the cedemption for the twin teees and even
ug o child, He relieved them of their curse and gave them salvition. In
fact, Naradas™ curse was a blessing in disguise. 219,

fored Brrogd 3= T Feidefisa: Sl
&Te: BT Gt FmlsaLis Al dwe 11230l

A demon, in the guise of a crow, and an ardent hater of the celestials as
well 25 another demon, in the guise of a crune, were both relived of their
mortud bodies by the child Kxishna und seni o His abode, where no
MISery exists. 230,

sitindtoTarET Fraealy dsasaaterdong |
AT AG I YaTHEIgas HorETE 1133911

Aghasira, 2 demon in the guise of a boa-consirictor, who caused greal
distress to the cows, cowherds, and cow-herdesses was relioved of his
mortal body, purified and sent o His permunent abode in heaven, Similarly
Kaaaalivan, the seven headed snake, residing inside and poisoning the waery
of Yermennar civer, thereby killing cows, cowherds and all the residents of
areq, was chastiscd by Krishaa, by stamping Fis foot on his hoad, thos
purilying and frecing lim from his mortl enemy Garuda, and dispatching
him o his original abode. 231,

gt 2at:|
U HTARACTSI It (123211

When the cows and cowherds were surrounded by 1 severe all consuming
forest fire, Krishna responded w their appeal for protection, and asled
then 1o shut their eyes. At that stage. Krishna simply suched inwe Himsell,

the entire Gre and saved them. 132
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urg JMgerAgafaiEgel: g
3T Uaged diadaRare: 1123311
When the entire village, Gobrla was threatened extinclion by the celestial
Lord Indra, throvgh incessant heavy rain and lightning, Krishna evenas a
litlle boy came to their rescue. Single handed, He lified the mountain
Govardhana high up in the air and siood for seven days while all the
community including cows and calves took refuge under the mountain,

233.
ardlenHIpierd eassrs Redetae |
Rreyear deurel Riggearat shfamrat 123810

In Mathura, on the way 1o King Kamsa's palace, Krishna encountered
wisherman, with a load of princely clothes. Krishna wanted those clothes,
but the washerman insulied him snd hit Krishna and Balarama with siones,
Rrishna responded by beheading him and thereby gave him salvation in
spite of his bad behavior 134

He eacountered Kubja, a servant of Kumsa, who was carrying sandalwood
paste and ather perfumes for the king. Krishn requested her for those
perfumes. She was actually a dwarl with three bends in her backbone,
drooping lips and scarcely able 1o hold hersell steady. She spoke nicely o
Him and placed all the perfumes at 1is disposal. Krishna was pleased
and responded by slepping on her foot, and lifted her by her shoulders.
The result was that the ugly woman, was converted into a beautiful fady
with no defect what so ever. 23

ferga: vura gfon ghazomaiorn gaeramdis:
Uit aHe: UsaTas amEad | 1123611

Kuvalavapida was an elephant engaged by Kamsa, o Enish off Krishna. It
was lame and also intoxicated. When it charged a1 Krishna, He simply
kicked it with His toes. It flew up and fell dead a1 Reishna’s eel. s death

wzs 25 simple us that of :n insect upproaching a Gre. 236,
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gEfHueag @t AT T
HftewamEreE aaghd: daw wult 112301

With the pretext of a wresting maich, the rwo agents of Kamsa, Chanura
and Mushtik:: who were supposed 1o be undefeated wresers, came into
bodily contact with Krishna and Balarama, and attained eternal bliss by
sacrificing their mortal bedies. Expending the mortdl body in exchange for
eternzl bliss is 2 boon in comparison 1o @ human being’s inevitability of
repeated bisths and deaths, 237.

E e I
AgaRepeaad: B s 1231

Kamsa, whose inner being, has been thovoughly contaminated by the sins

perpetrated by his mortal body, was relesed from his mortal body and

was granted unison with Sri Krishna which is nothing but sabeation. 238.

ghimefaemomegyrorde fFersord gz
gy ITETeE] MEETAT: FeeRa el 12 3%
Fortunate in obtaining 2 profound view of Krishna, Sishupadla, the king
of Chedi land, hathed in the sacred walers of encounter with Krishna
Bhagaan. Krishoa, the first of all entitics in this universe, being its Creator,
instanily sanctioned to hin, not only his freedom from his mortal body,
bt also the privilege of being united with Himsell. 234,

Aafefiraanfigan: il aga:
Hiared Rrered a5 ¥ Al &1 ardl 11250l
In various incarnations, commencing with the incarmation as a gigantic
fish, Krishna killed and led many 2 hater of celestials to attzin bodies
identical to Himsell, Can there be 2 guestion s 0 whether they atained
salvation ¥ 240).

& wagaTAteTgaTe g 7 o g S|
ATAEIATOME e

siereden: O 11991
Those who were killed by Krishna, the scion of the Yadw family, did not

atizin another birth becavse they attained unison with Him. In the many
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mncarnations of Krishna many demons reached their end. In all those
cases, they were looking at a divine form, but not the divine form of
Krishna. Krishna in these incarnations functioned as the inner being while
the external forms were different. In the case of Krishna, the inner being |
as well as outer form was the same. A death in full view of Paramaatma
Himsell, cannot but bring salvation to any body, 241.

wiuTeeag TG iaa RwEsaien o:|
shyf=Rvies @it eew Afe=n - =i
& germfia wtsafiga: Bt Sifaar 118211

The conglomerate of the five elements including Vaayu (air), Tejas (fire),
Apas (water), Prithui (earth), and Akasia (space) encompassing all living
beings in this total entity constitute what is called an egg like ellipsoid,
cilled Brabunanda, which comes under the jurisdiction of one individual,
called Sraluna, Inthe entire creation, which has come oul of Paraaiaatni
there are innumerable such ege-like ellipsoids, each under the jerisdiction
of an individual Bralma. Each such Brahma pet His genesis on a lows
emerging out of the navel of Vishnu. Thus every Bralwnanda has a Brahma
as well as a Vishou whose navel holds a lotus in which the particular
Brahma is located (The fact that a Bralwnanda is l:!cf'ncr.i as an ellipsoid
implies that space is not infinite, but bends around ‘matter to form 2
closed ellipsoid enveloping all matter) . Krishna being a direct manifestation
of Paramaatma, who though invisible without a form manifests in human
form for the benefit of His devotees, appeared during one episode of His
incarnation in this world, like « linle boy of eight vears of age, in the
visual field of Brahma. The episode narrates how Brahma, who was only
appointed by Paraniaatina as 2 creator for one Brabmanda, thought he
could confuse Krishna ~2d test His response, In other words, Brahma
arrogates himselfl as capable of confusing Krishna. He did see Krishna
petforming miracles, like killing Aghasura, who was in the form of a
boa-constrictor. Aghasura swallowed all the cowherd hovs who entered
his mouth which was a5 huge as a cave in a hillock. To
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save them, Krishna entered Himsell into the mouth of Aghasura and when
the demon swallowed Him, He increased Himself w0 a phenomenal size,
thus killing Aghasura. He brought out the dead bodies of cowherd boys
and brought them back to life by merely directing his life-giving glances
at them. These boys did not know what happened except that they were
all alive and Aghasura was killed. Brahma wanted to know how the little
boy Krishna could accomplish all this. So, he hid the cowherd bovs and
calves in their charge in some place of his choice, while Krishna and his
cowherd bovs were eating theirs breakfast in the forest where the calves
were allowed 1o roam about. Krishna, with 2 morsel of food in His hand,
was searching for the boys and calves, and when he failed to locate them,
realized the trick played by Brahma. Instead of bringing back the boys
and calves from the place where Brahma had hidden them, he chose o
assume the form of all the cowherd boys as well as the calves. He went
back to Gobida, his native village, dand reached the respective mothers of
the boys as well as the cows, which suckled their calves. One full year
passed in this way, while the real boys and calves were still in the custody
of Brahma. In fact, this whole vear, in the ime span of Brabma happened
1 be a brief moement, when he looked around, in amazement ot the exact
replicas of the cowherd boys and calves. As he looked on in wonder,
Krishna appeared to Brahma as Vishou himsell, not one Vishou but 2
multitude of them because each cowherd boy and each cull was in fact
Vishnu in disguise. They radiated so much effulgence that Brahma was
unable to look at them, just as we people cannot gaze at the Sun during
midday. After a while, Krishna realized the bewilderment of Brahma and
he alone appeared in Brahma's vision while the multitude of cowherd
bovs and calves vinished. At that moment, Brahma realived his
insignificance and prostrated in supplication to the livde bov Erishna .
When Brahma was looking at Krishna earlier, he beheld, innumerable
Brabmandas emanating from Krishna, with 2 Brahma and Vishnu for
eiach Brabmanda. He also showed him the cowherd bovs and calves hid
away by him in His own body. Thus Krishna demonstrated that He is
Himsell Paramaatna who ereated all these Srabmandas, while Brahma
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whose slatus as creator of the inhabitants of one Brabmanda, is
insignificant in comparison to Krishna In fact, the most purifying river
Ganga which adorns the head of Lord Siva came out of Krishna's feet.
Thus we have to infer that Krishna in His blue human form, is an entity
distinct from Brahma, Vishnu and Siva who happened to be various
menifestation of Krishna Himself, In fact, Krishna's human form also is
an illusion created for the devotees, other wise His real form is just the
blue effulgence, free from all transformations and free from the illusory
forms by which Brahma, Vishnu and Siva are identified, and the essence
of eternal existence, eternal bliss and eternal fculty of knowledge infused
into all minds of living beings for perceiving various names and forms,
that mesns Saf, Chit and Ananda. 242

@mﬁmﬁ@ﬁgnﬁma%

forerel St sTT STata Geradl Agard: 11931
Bhagavan Siva and creator Brahma happen to be in their respective
positions only because they deserved the kindness of Sri Krishna, The all
purifying river Ganga happens 10 be just the water that washed the nails
of Krishna's feet. When He decides to reward some one, that reward is no
less than suzerainty over the three worlds. Such is the magnificence of
Krishna, whe happens to be the cu]m[nﬂlinn of our good fortune and He
is our family deity. 143,

ﬁmlaﬁsdﬁiﬂm@%qﬁaﬁyﬁ:ﬁﬁmm

#Tel: FOTTLTE REAAGHAEEHE It

HIEULEIATH AHLY agt Hard & He |
gedst 7 ag warat e G g Fe onfo 112wl

Oh! My mother , sporting the name of Krishna, vou had left me in the |
custody of a foster mother called Maaya and neglected me, wio had |
acquired this birth through illusion, over a long, long time. While vou -
are the personification of compassion, you have no, once, looked at my
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face. Youare, indeed, the knower of every thing and an ocean of knowledpe
-are vou nol capable of dispelling the illusion that brought me into
existendce ? 244.

Jerie: T AaaAIen: Forigar

HaTTTa: ie: WRIHg srdvetaee: |

HSETREATS AIC A Fod TgAd

agwE wiaiatiwesied sieregerty 112yl

Oh! Krishna! You are the father and we are all your children. But you as
Paramaatma are always indifferent, inactive, unapproachable and always
devoid of any distinguishing feature. If you, continue to be so, how can
we, vour children manage to conduct our lives unless at this instam, vou
be friend us and give us solace. Indeed, you reposed in the womb of
Dievaki, at that time and showered your kindness all around. Now [ invite
vou to repose in my heart, and bring me peace and freedom from all
worldly worries. 245.

aremeiet wrRiet Reffar sraorar dg=n wanfiemen
Hwra: deenal el aafed sz deved: |
deR gRofqieere] aeporeguwmvtd o |14&]

We are all vour wards and you are the Lord of the entire universe. In
spite of this fact, we are undergoing considerable distress in this cvcle of
births and death, caused by illusion or Maaye which is entirely under
vour control, s it possible that a lotus fails 1o blossom in spite of the
Sun, adorning the firmament, in all his blazing splendor? Even the
scriptural saving, that one should endure all hardships brought abow by
one’s own sins does not convince me. This is because the kings of demons,
who thrived on the fesh of human beings, and confronted vouin bawleficld,
lost their morial bodies but gained immortal life in vour own abode. In
effiect, their defeat in this world, resulted in victory over vou in the ¢termal
confext. 246
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e g R Rt Teiea: Tl
HichoamaeToTa 2 al aune|
Rrsresgamgad T aReidHRieE S o
qister syemTat SR e s fee | 12uil|
Here is a worthy bluish cloud, which has just come from the oeean of
eternal bliss, propelled by the powerful winds of devationa] ecstasy, raining
the nectar of supreme knowledge, in words that low unintesrupted, right
now. Oh! My mind, vou are like the Chaataka hird which relishes only
rain water flling from the sky. If vou do not eagerly capture this fow of
neciar, vou musl be either wo lazy or last asleep. 247,
G L ﬁfﬁﬁﬁﬂlﬂﬂﬂll—‘lﬂﬁl 7 sufeH|

foanigareg @ f agiAs aeereal

T A T3 UTATAHGYT deaiegard |13well
Oh! My mind! Give up vour (ickle wanderings. Eeep in front, two weighing
seales. Pul all the objects obtumable by sensory perceplivns on one scale
and place Sri Krishna in the other scale, Now ponder over (his -by applying
reason (one scale contains transitory things while the other scale contains
the immeortal Self who 35 Krishna hintself), by deawing from experience
(cnly when the exiernal ahjects are not perceived in decp sleep, do we
get perlect peace and happiness), where from do vou get perfect peace,
satfsfuction and uninterrupted bliss? Thea choose and devote voursell 1o
thitt desirable entity. 248,

g Rerseagaei e eiegs ‘
HETR s SaaLiE #e Aese|
SargTagETTs Al Javgerd R
TigraageTy REefy 27 gar fakaa (124911

Sons, grandsons, wives and other women like dawghters-in-law, money |
and other material belongings, even edible delicacies — in all these matters
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bere is bound to be inequiy discordance and consequent vevations. It
sannot be like this, if ane has in his hearl, 2 vision of the infinite, supreme
ing Krishna. Such a person roams fearlessly in the ocean of perfect
diss. 240,
3 f St Frhraes e
s TmeaafAu el
S—— - i
fe st g b spufeen worraaaed Rear 1124011

very day people worship deities praying (or Rulfillment of desires in
sspect of some benefits or some gold, They also vngage themselwes in
tea or sacrificial rites for achieving hewen or sabalion. For people
ich o5 ourselves whose heart is devoted to the lotus feet of $ei Krishna
ho contemplate nothing but His blisshul form, nothing else motivates
5, be it heaven or salvition or riches or applavse of people or even royal
vours, beeavse our hearts wre fooded by His grace. 230,

TATATS G5 Tt e siter:|
HigA Y12 ST =S qgq 114911
il s 2 magnel in spile of being inanimate, pulls wwards iself, 1oy
ece of ivom in its vicinity, even Sri Rrishna draws weards imself, any
erson who surrenders w hin, in thought, word and deed. 1l
IGHTA AT e T T a7
ST seeTe A @ A MoTRTeUEEae 192 |

il dispensing IEs munificence, Bhagawan Krishna does not notice whether
werson is superior or inferior in respect of ¢hiss or appewrunce or riches or
E. 232,
S TRHTA AT 01 STRTe Age:|
Hfezenas 3@ a1 vadv @ Remeafa 1124310

ishea is the inner being of every animate erestore and is the connoisseur
inherent virtue in all beings, He is the hlue cloud tht waters all rees
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without enquiry whether il produces sweet smelling Champaka flowe
on Khadira, the carpenters” choice, 25

TENTT 51 THIGATT Fghisaeratd|

T TIATIE ZHled Togdeirdee |39y |

Although Krishng is equitable in respect of every body, his devotees delig
in supreme bliss, beciuse they see unmcnﬁe compassion in His glanc
7

ORI ReTgRHa T
A Togg 2l BTG Wondred, | 19811
The ollspring of # tortoise, in spite of being severaly :.iunu_. fre sustaimn
even without milk like nourishment, merely by the devhitedly kind glanc
of the mother. by

Tty oTTe S ATy SeREaEgEaT
AT Go AT ZIIH | 1951
All though (he sky is merely an empey space, the pecsislent devotion
{he birds Chataba and Chakora whe look sky wards for their sustenan
is rewarded by the appearance of s cloud tvat fulfills the need of Chater

for pure rain water sind the moon that answers the craving of the Claks
for moon light, 15
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In the same way, although imperceptible 1o the fueulies of vision, spee
andl contemplation, the persisient worship of devolees s rewarded
Krishna by the sudden dawn of widespread bliss, in their heart, comparat
lo 2 Bood of ambrosia, by victue of His glorivus compassion, 35
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This commentory explaining he majesty of Sri Krishna is submived
me, son of Srimathi Sridevi and $ri Govindaramiah, ramely Vishn.
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